Insight Islamicus Vol. 18, 2018

Ethics of Disagreement in Islam: A Historical
Perspective (Part — 1)

Prof. Manzoor Ahmad Bhat*
Dr. Khalida Majid*

ABSTRACT

The existence of differences is but natural because nature has put them in all the
manifestations of life. In fact, none of the exquisite beauty and variety among
human beings would have been possible if there were no differences in the
languages, colours of skin, mental and physical capabilities and capacities,
perceptions and thoughts, etc. It is based on these differences that we are able to
differentiate one from the other, and can say that so and so created being possesses
such and such characteristics. Thus, every created being possesses its own
characteristics distinct from another.

Based on this natural phenomenon, there existed some differences in our ancestors
(aslaf) in the early Muslim history which continue to be there even today. These
differences were mainly related to subsidiary matters and not to the basic tenets and
fundamental beliefs of Islam. Our ancestors maintained standard norms of ethics
and behavior during their differences.

In this backdrop, the present paper aims at highlighting the nature of the differences
that evolved during the periods of the Sahabah (Companions) and Tabi‘dn, up to
the present times. And more importantly the paper will be focusing on the

methodology of the Prophet (ﬁlg») in training his companions to uphold manners

and ethics in the face of differences so as to avoid any discord, schism or nasty
accusations amongst one another. The development of the ethics of disagreement
will be discussed throughout the paper. The paper will also explore how and under
which conditions, and which type of differences prove to be positive and beneficial
for the development.
Keywords: Disagreement, agreement, differences, ethics, manners,
etiquette, companions, juristic, ikhtilaf.
1. Introduction
Allah has ordained difference between human beings in their mental capabilities,
their languages, the colour of their skin, and their perceptions and thoughts. All
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this naturally gives rise to multiplicity and variety of options and judgments. If our
languages, the colour of our skins and our outer appearance are signs of
Allah’s creative power and wisdom, and if our minds, our mental capabilities
and the products of these minds are also signs of Allah and an indication of his
consummate power; and if the populating of the universe, the beauty of being
alive, and being able to live are also indications of Allah power, then we can
justifiably say that none of the exquisite beauty and variety among human beings
would have been possible if they had been created equal in every respect. Every
created being indeed has its own unique characteristics.

If your lord had so willed, he would have made mankind one people, but they will

not cease to differ, except those on whom your lord and sustainer has bestowed his

mercy, and for this did He create them.!
The differences which occurred among our forebears in early Muslim history and
which continue to be with us, are part of this natural manifestation of variety —
provided that differences don’t exceed their limits, and provided that they remain
within the standard norms of ethics and proper behavior. This is a phenomenon
that could prove to be positive and extremely beneficial .2
The blessing of Allah, the Most High, upon this Ummah is that the differing in this
Ummah did not occur in the fundamentals of the religion and its primary sources.?
Differences only occurred in issues which do not touch upon the real unity of the
Muslims. Every Muslim knows, as a result of comprehending the Book of Allah
and the Sunnah of His Messenger (), that Allah sent Prophet Muhammad (&)

with the Guidance and Religion of Truth. Allah says in the holy Quran:

It is He Who has sent His Messenger with the Guidance and the Religion of Truth,

to make it prevail over all religions even though the polytheists hate it.*
This truth embodies the fact that the Messenger of Allah has explained this religion
in a clear and sufficient manner, which is in no need of any further clarification.
Because the very meaning of the word 'guidance’ negates deviation and all its
connotations. Likewise, the phrase ‘'religion of truth' negates every false religion
which Allah, the Most High, is not pleased with; the Messenger of Allah was sent
with this Guidance and Religion of Truth.

2. Brief Historical Background of the Ethics of Disagreement
Ethics of disagreement showed many developments from one generation to other.
Its historical development can be seen from the period of the Prophet Muhammad
() to the currenttime.

Muslim scholars believe that when Prophet Muhammad (&) was still alive, any

disagreement among the companions always went back to him. He was ultimate
authority whose decisions were always accepted by Muslims and all disputes
were referred to him. The situation was not found after the demise of the Prophet
(), so that there occurred ikhtilaf in which the companions kept their own
varying opinions. The companions had some ikhtilafamongthemselves,
not only because ultimate decision could be made by the Prophet
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Muhammad () but also because many situations arose (such as the emergence of

new legal problems), which had not obtained at the time of the Prophet
Muhammad (£). The companions also spread into many regions in which they

faced new legal problems resulting from the impact of local customs or from the
development of society, and they had to find Islamic solutions for them. Of
course, they couldn’t always find the answers to those problems in the Quran and
in the Sunnah of the Prophet (). Exercising ijtihad® thus was wide open to the

companions and to the next generations as well.

The new legal problems and new customs that the companions faced became more
complex at the time of the successors (¢abi ‘in) and even more so at the time of the
late successors (taba ‘ tabi ‘in). The more distant in time from the demise of the
Prophet Muhammad (&), the more complex were the legal problems which
confronted the scholars. According to Muslim scholars, since the text of the Quran,
at their time was exactly the same as it was at the time of the Prophet (&),
interpretations of it had to be developed and likewise for the Sunnah of the Prophet
Muhammad (#). Therefore, the way to understand and interpret the Quran and the

Sunnah was discussed and eventually founded. New sources were discussed and
even debated and other influences for making legal decisions were also argued.
Therefore, Ikhtilaf among jurists occurred, not only among those who lived in
different regions and localities, but also among those who lived in the same
locality. Ikhtilaf among the Jurists, in the phase of its further developed, also
happened among the different schools and also within single school. When the
jurists exercised ijtihad, most of their results would be products reflective of
ikhtilaf among themselves.S
3. Ethics of Disagreement in The Prophet’s (&) Lifetime

The disagreement in the Prophet Muhammad’s (25) period was totally different

from the present day’s disagreements. During his life-time, the people used to refer
directly to him when in dispute, so he would judge between them and make plain
the truth, regardless of whether the dispute occurred in connection with the Qur'an,
or in matters of which their judgments had not yet been revealed; thereupon, verses
would be revealed clarifying the issue. How often do we read in the Qur’an, “They
ask you regarding ...” this and that. Allah, the Most High, would then reply to His

Prophet (£) with a clear answer and order him to convey it to the people. Allah,

the Most High, says:
They ask you as to what is lawful (food) for them. Say, ‘Lawful unto you are all
things good and pure (Halaal); and what you have taught your trained hunting
animals (to catch) in the proper manner directed to you by Allah, eat what they catch
for you but pronounce the name of Allah over it; and fear Allah, for Allah is indeed
swift in taking account.’

The Prophet Muhammad (g) was universally acknowledged by all his companions
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as the one to whom only controversial matter had to be referred. He was their
source of refuge and solace and their guide. Whenever they were perplexed, he
would clarify issues for them and show the way to truth and offer right guidance.®
The companions reacted with a ready obedience and commitment to the judgment

of the Qur’an and the Prophet Muhammad (25) and their complete and total

submission to it. The Prophet Muhammad (#5) used to point out companions what

was right and what was wrong with regards to controversial questions open to
various interpretations. On their part, the companions had mutual trust in the
genuineness of each other’s judgment. Those who lived far away from Madinah
and couldn’t refer matters directly to the Prophet Muhammad (25) — matters such
as the correct interpretation of the Qur’an and the Sunnah, in the light of the
knowledge they had, would exercise their own judgment and sometimes come to
differing conclusions. When they returned Madinah, however, they would meet the
Prophet Muhammad (#&) and review with him their different interpretations of the

texts available to them. The Prophet () would either approve of a particular

judgment which then became part of his Sunnah, or he would point out the correct
alternative which they would adopt whole-heartedly. Any disagreement or friction
automatically disappeared.’

One example of such an incident has been recorded both by Imam al-Bukhari'® and
Imam Muslim!!. During the battle of confederates'?, the Prophet Muhammad (&)

is reported to have said to his companions: “Do not perform the mid-afternoon
(‘Asr) prayer until you get to the place of Banu Qurayzah”.

While still on their way, the time of the Salah came. Some of the companions said,
“We will not perform Salah until we get to the Banu Qurayzah”. While some others
said, “we shall pray. That [saying of the Prophet (g)] will not prevent us (from
praying now)”.!3 The matter was later brought before the Prophet () and he didn’t
disapprove of either groups.

It is clear from this incident that the companions of the Prophet Muhammad (&)
split into two groups over the interpretation of the Prophet’s instructions — One

group adopting the literal or explicit meaning of the injunction. While the other
group derived a meaning from the injunction which they considered suitable for
that situation. The Prophet Muhammad (&) approved of both groups and thus
resolved the issue, leaving no room for any further preference.'*

Another incident in the same vein has been recorded by Imam Abu Dawud.

It is reported that ‘Amr ibn al-‘As (R.A) said: “One cold night during Dhat al-
salasil’’> campaign | had a wet dream. | feared that if | performed ghusl. | would
die (from the cold). So I performed Tayammum (Dry Ablution) instead, and then
performed the Dawn salah with my companions”. This was mentioned to the

Prophet (#) who asked: ‘Amr! You performed the prayer with your companions
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while you were in a state of impurity?'® Whereupon I recalled to him the verse of
the Qur’an: ‘O you who have believed, do not consume one another’s wealth
unjustly but only [in lawful] business by mutual consent. And do not kill yourselves

[or one another]. Indeed, Allah is to you ever Merciful.’!” The Prophet () laughed

and said nothing.
This shows that the companions themselves appreciated in all the circumstances
that the religion of Islam was easy and that law was wide enough to accommodate

both approaches and methods the Prophet Muhammad (&) himself in some cases,

legitimated /khtilaf or provided opportunity for differences in judgment, since he
gave instructions which could be interpreted in more than one way or he validated
two different actions with regard to the same situation.

During the time of the Prophet Muhammad (#), the present-day system of

imparting Islamic law was not in operation. The only method of imparting Islamic
rulings was that whenever a command was revealed, the Messenger of Allah used
to inform the people verbally and demonstrate it practically, and the Messenger’s
demonstration left no complexities or uncertainties.'8

Only the qualified and capable companions of the Prophet Muhammad (&)

practiced /jtihad, and if any error was done in it, the Prophet (#) at once rejected
and did not encourage such risks. The following account narrated by Jabir (R.A), a
companion of the Prophet (#5), demonstrates this. He says:

“We went out on a journey and one of our men was hit on the head by a stone. He
then had a wet dream and so asked his companions, ‘can you find a ruling which
would give me a dispensation to make dry ablution (instead of having to take a
bath)?’ They replied, “We don’t find any dispensation for you while you can obtain
water” so he had a bath and subsequently died. When we got back to the Messenger
of Allah and told him what had happened, he, said, ‘they killed him. May Allah kill
them? Why did they not ask if they didn’t know? The curve for the incapable one is
merely to ask. It would have been sufficient for the deceased simply to make dry
ablution, or he could have bandaged his wound and passed his wet hand tightly over

the bandaged area and then washed the rest of his body”."

~

It is clear from this Hadith that the Prophet Muhammad (é,ﬁﬁj’i) didn’t absolve his

companions who made a legal ruling without having the knowledge and the
competence to do so, instead, he reprimanded them sharply blamed them for
making legal decision without knowledge. He considered them as murderers of
their brother in faith. Furthermore, he made it clear that it was incumbent on those
like them who were incapable — that is who were ignorant and confused in such
matters — to ask, and not to rush to give a verdict (fatwa). The Prophet’s insistence
on the necessity of asking in such circumstances is supported by the divine
injunction:

And We sent not before you except men to whom We revealed [Our message]. So

ask the people of the message if you do not know.*
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People would come to the Prophet Muhammad (é?ﬂ-z;») to seek his ruling on actual

incidents and he would answer their questions. Various issues and problems were
presented to him to settle and he would do so.?! He would see a good deed and
commend it and praise its doer. He would see a reprehensible act and disapprove
of it. Those of his Companions who were present would learn directly from the

Prophet Muhammad (p,ﬁf’éi) in turn would pass on what they had learnt to others. In

the process they might differ among themselves, but they would continue to discuss
any controversial issue in an objective manner and in such a way that did not lead
to discord and schism or nasty accusations. This was because they would always
go back to the Book of Allah and His Messenger. They would put a decisive end
to any disagreement such that no trace of ill-feeling was left to weaken the bond of
)

brotherhood among them. The Prophet Muhammad (#2) warned his companions

about the dangers of disagreement. He realized that the survival of Ummah
depended on the harmony and mutual affection on the basis of love for Allah. The

~)
22|

companions of the Prophet Muhammad (4) themselves saw that discord

4

produced nothing good. Ibn Mas ud (R.A) once said: “Disagreement is evil.”

|
22

Furthermore, the Prophet Muhammad (@;‘y) would always nip any disagreement

in the bud, as the following incident narrated by Abdullah ibn "Umar (R.A) shows.
He said: “One day I called upon the Messenger of Allah during the midday rest.
[While 1 was there], the Prophet heard two men arguing loudly in disagreement
over [the meaning of a Qur’anic verse]. The Messenger of Allah went out with
anger showing on his face and said: ‘People before you perished only because of
their disagreement about the Scripture.’*

In the event of disagreement arising over different modes of reciting the Qur’an

~
L)

over the intended meaning of its verses, the Prophet Muhammad (@ﬁ;‘) charged

his companions to stand away from the glorious Qur’an until they were completely
calm and all the stimuli of acrimonious argument which lead to discord and schism
had been quelled. On the other hand, when their hearts were united, a sincere desire
to understand prevailed and they could continue with their reading, reflection and
pondering over the verses of Qur’an.

The Quran itself sometimes issued a caution regarding the ethics of disagreement
when it occurred among the companions. In this context, Abdullah lbn al Zubayr
(R.A) is reported to have said: “The two chosen companions of the Prophet
Muhammad (R.A), Abu Bakr (R.A) and Umar (R.A) almost ruined themselves.
They both raised their voices in the presence of the Prophet, when a delegation of
Banu Tamim came to him. One of the two men recommended al Agra Ibn Habis
(to be appointed the chief of the delegation, while the other pointed to Al-Qa’qa’
Ibn Mabad Ibn Zararah. Abu Bakr (R.A) thereupon said to Umar (R.A): you only
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wanted to oppose me’. Umar (R.A) replied; ‘I didn’t want to oppose you’. Their
voices grew louder and louder over the issue. And the Divine words were revealed.
O you who have believed, do not raise your voices above the voice of the Prophet
or be loud to him in speech like the loudness of some of you to others, lest your
deeds become worthless while you perceive not. Indeed, those who lower their
voices before the Messenger of Allah - they are the ones whose hearts Allah has
tested for righteousness. For them is forgiveness and great reward.?
Ibn al Zubayr (R.A) added, ‘after the revelation of this verse, ‘Umar (R.A) would
scarcely make himself heard by the Prophet (#242); so much so that the Prophet
would have to ask him to repeat his words.”?*

Companions were the devotees and ardent followers of Allah’s Messenger ((ﬁj})

They were prepared to lay down a hundred lives for every action of his. They were
wholly befitting of the poem.

If Almighty Allah had to bestow men with unlimited hearts.

| would have sacrificed a hundred for every action.””

~
25|

The relationship the companions enjoyed with Allah’s Messenger (#4) cannot be

49

expressed in words. Every one of the most seemingly trivial incidents that

~
22

transpired while they were in the company of the Messenger (@,ﬁyy) a testament to

their devotion to him.
Anas (R.A) narrates, “The Messenger of Allah passed by the house of companion

who have added an additional room to it. Allah’s Messenger (Hﬁjl") asked who the

~
)

house belonged to. On being informed, the Messenger (H;ka) did not utter a word.
When the companions in question appeared before Allah’s Messenger, he declined
to reply to his salam. The companion made salam many times, but to no avail.
When informed by the others what had transpired earlier, he immediately went

home and demolished the extended room. Above that, he did not even inform

Allah’s Messenger (p,iféa‘) of his action out of shame and remorse, he refrained from
informing him. The Messenger of Allah only learnt of it when he happened to pass
the same house on another occasion.”?

The companions used to accept even the outward meaning of the words of Allah’s

~
22

Messenger (p‘;’fy). They at times were quite aware that this was not what he meant,

but taking the literal words into account, they used to adhere to it.?’

Once, Allah’s Messenger (@7{;’4”) pointed to one of the doors of Masjid al-Nabawi

and remarked, “It would have been a good idea to resume this door for the
exclusive use of the women.” From then on, ‘Abdullah bin ‘Umar never entered
the Masjid by that door.?8
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From the above mentioned Ahadith, it is clearly evident that the companions
refrained from digressing into possibilities and rationalities. They tried as far as
possible not to disagree. They did not make much about marginal issues but treated
the matters that posed controversy in the light of Prophet’s guidance. This manner
of dealing with actual situations normally does not leave much room for
argumentations, let alone dispute and discord. If the difference occurred despite
attempts to avoid them, the companions would quickly refer the disputed issue to

~

the Qur’an and to the Prophet (@&j}), and any controversy would quickly be

dispelled. They adhered steadfastly to the Islamic norm of behavior during
argumentation. They discuss matters politely and amicably, avoiding the use of
vile and insulting language. Each was prepared to listen attentively to the other.
They eschewed hypocrisy and flattery as far as possible and exerted every effort to
investigate an issue objectively.
This practice, characterized by seriousness of the argument and respect for the
other person, would force the disputant into either accepting the other point of view
or advancing a better opinion.?’

4. Ethics of Disagreement in the First Generation, i.e., the Period of the

Companions of the Prophet (#i)
The companions were a community molded by the book of Allah and the Sunnah

~)
22|

of the prophet Muhammad (£i). They differed on many issues both during the

|
~

life time of the Prophet (42 as well as after his demise. Though they strenuously
strove to avoid difference as for as possible yet if difference occurred, the selfish
desires did not motivate any of the companions. They would admit their errors
without any bitterness or embarrassment while always having a tremendous respect
for people of virtue, knowledge and understanding. No one would overestimate
himself or disparage the ability or the rights of his brother Muslim. The search for
truth and for the correct judgment was their mutual endeavor, and they willingly
accepted the truth from whichever quarter it came. They regarded corrections of
one another’s judgments as a form of assistance which a person extends to his
brother in faith. Such correction was not seen as exposing a fault or as a form of
censure.

The companions did not dispute on the matters of the tents of Islamic belief. Their
differences of opinions were confined to subsidiary matters.

The first disagreement among the companions after the demise of the Prophet

(p,ﬁl}éa‘) concerned the reality of his demise itself. ‘Umar ibn al-Khattab (R.A)

~)
25|

insisted that the Messenger (élyz;») didn’t die, considered any such talk a false rumor

spread by the hypocrites and threatened to punish them for it. This went on until
Abu Bakr (R.A) appeared on the scene and recited the verse of the Quran;
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Muhammad is no more than a messenger. Many were the messengers who passed
away before him. If he died or were slain, will you then turns back on your heels?
Who eve turns back on his heels, not the least harm will he do to God; but God (on
the other hand) will swiftly reward those who (serve him) with gratitude.*
And another verse of the Quran: “Truly you will die (one day), and truly they (too)
will die (one day).”!
Ibn Al-Musaiyab (R.A) said that, ‘Umar (R.A) had said “By Allah as soon as I heard
Abu Bakr (R.A) say it, | fell down on the Ground, | felt as if my legs had been
unable to carry me so | collapsed when | heard him say it. Only then did | realize

that Muhammad (#Z5%) had really died.”*
When "Umar (R.A) heard these verses his sword fell from his hand and he himself

fell to the ground, realized that the Prophet Muhammad (@77}’}) had passed away

and that the divine revelation had come to an end. About the verses which Abu
Bakr (R.A) had recited, he said: “By Allah, it seems to me as if I had never read
these verses before.”
Ibn ‘Abbas (R.A), reported that ‘Umar Ibn al-Khattab (R.A) during his caliphate
told him: “O Ibn ‘Abbas’, do you know what made me say what I said when the
Messenger of Allah passed away?” I replied, ‘I do not know, O! Amir al-Muminin.
You know better. ‘Umar (R.A) then said, ‘By Allah, the only thing which made me
say that, was this verse of the Qur’an, | used to read:
And thus we have made you a just community that you will be witnesses over the
people and the Messenger will be a witness over you. And We did not make the
giblah which you used to face except that We might make evident who would follow
the Messenger from who would turn back on his heels. And indeed, it is difficult
except for those whom Allah has guided. And never would Allah have caused you
to lose your faith. Indeed Allah is, to the people, Kind and Merciful >

~

By Allah, I used to think that the Prophet (Ji,’}j’i) would remain among his Ummah
so that he could be a witness over it till the last of its deeds. That is what made me
say what I said.”®

It seems that Umar (R.A) had made an independent interpretation of the verse.

A sort of disagreement arose with regard to the burial place for the Prophet. One
person said: “we should bury him in his Masjid”. Another said, “We should bury
him next to his companions.” Abu Bakr (R.A) said, “I heard the Messenger of Allah
say,” A Prophet is buried where he dies.” So Abu Talha (R.A) lifted the bed on
which he died, dug underneath and cut the ground to make the tomb.3¢

Another controversy arose about who was to succeed the Prophet Muhammad

(fﬁfvja‘) Should the successor be from among the Muhajirun (emigrants from

Makkah) or from the Ansar (helpers from Madinah)? Should the office be entrusted
to one person or more? Should the successor be vested with the same prerogatives
-~

exercised by the Prophet Muhammad (#2) in his capacity as judge and leader
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(Imam) of the Muslims, or should these prerogatives be less or different? A great
civil strife was about to occur but they directed their efforts towards resolving the
problem at hand, preserving the external message and preventing the cause of
dissension.’’

Ibn Ishaq reports in this respect: “When the Prophet Muhammad (H?:%ﬁ") passed

away, a group of Ansar assembled at the meeting place of Banu Sa’idah and sided
with Sa'd ibn "Ubadah. "Ali ibn Abi Talib, al-Zubayr ibn al "Awwam, and Talhah
ibn "Ubaydullah gathered together in Fatimah’s (R.A) house. The rest of the
Muhajirun sided with Abu Bakr and so did Usayd ibn Hudayr among the Banu
“Abd al-Ashhal.*8

Another critical dispute was about the payment of Zak h (obligatory tax) after the

demise of the Prophet Muhammad (H?I-J») In this context, Abu Bakr (R.A) decided

to fight those who chose to withhold Zakah to make them repent and return to the
fold of Islam. However, Umar (R.A) was against the permissibility of fighting those
who withheld Zakah and confronted Abu Bakr (R.A) on the issue. But later on, Abu
Bakr (R.A) was able to convince the companions about the dispute. There were
some other differences in various matters like about the prisoners of war, the
distribution of liberated lands and the equality of provision for Muslims, which
took place between the men of great wisdom and dignity [Abu Bakr (R.A) and
Umar (R.A)]. Their opinions differed but not their hearts, because they looked up
to heaven and Allah’s pleasure and not down to earthly power.>
Differences occurred between Umar (R.A) and Ali (R.A) on the pregnant women.
Differences occurred but these were kept within the bounds of refined manners.
The following story demonstrates this:
“There was a woman whose husband was away. ‘Umar (R.A) who was then the
Khalifah, was told that she admitted men into her house in the absence of her
husband. As "Umar (R.A) disapproved of this, he sent someone to summon her to
him. ‘Go to "Umar (R.A),” she was told. She said: ‘Oh, woe unto me! Why should
"Umar (R.A) want to see me?” The woman was pregnant, and on her way to him,
she was so scared that she went into labor. She, therefore, entered a house where
she gave birth to a child who died shortly afterwards. “"Umar (R.A) consulted the
Companions of the Prophet (g), some of whom advised that he was not to be
blamed for anything; he was only doing what his office required of him. “Ali (R.A),
on the other hand, kept silent. Noticing that, "Umar came up to "Ali and asked him:
‘What do you say?’ "Ali (R.A) replied: ‘If what these Companions said, is what they
really think, then their opinion is wrong. But if they said that in order to please you,
they have not given you proper advice. | believe that you have to pay compensation
(diyah) for the child. It is you who scared the woman, and she miscarried because
of you.”*
"Umar (R.A) yielded to the opinion of "Ali (R.A) without feeling any resentment in
acting on his verdict, even though he was the head of the Muslim state (amir al-
mu'minin). He felt a certain relief in following the opinion of another.
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Differences occurred between ‘Umar (R.A) and ‘Abddullah bin Mas’ud (R.A) over
the issues of placement of hands over knees in salah, divorce, validity of marriage
in the state of adultery, etc. But in spite of these differences, their feelings towards
each other only increased in mutual respect and love.*! For example, Ibn Mas’ud
(R.A) used to place his right hand over the left in salah but would not place them
on his knees. "Umar (R.A) did the latter but did not approve of the former.*?

Ibn Mas’ud was of the opinion that if a husband says to his wife: “You are unlawful
to me”, the utterance is equal to an oath implying irrevocable divorce. "Umar (R.A),
however, considered this as only one, not the final, pronouncement of divorce.*
If a man committed sexual intercourse with a woman and then married her, Ibn
Mas’ud (R.A) regarded the marriage as invalid and the man and woman as living
in a state of lewdness and adultery. "Umar (R.A), on the other hand, regarded the
initial relationship as adulterous but the marriage as valid.**

There are grave incidents of civil strife in which the companions physically fought
against each other. For instance Battle of Camel*, Battle of Siffin.*¢ Yet even in
these dire and momentous circumstances, the companions never lost sight of each
other’s virtues and merits. They adopted lofty standards of ethics and behavior in
their disagreements.*’

So, it can be noted that selfish desires did not motivate any of the Companions; the

pursuit of truth was the distinguishing factor in the differences which arose. In the
period after the Prophet’s demise and the end of revelation, the Companions
followed some norms for unity like; they strenuously strove to avoid differences
as far as possible. When differences of opinion were inevitable owing, for example,
to evidence being available to some and not to others or to differences in the
understanding of a text or an expression, they would remain firmly within the
bounds of what is allowed in striving to reach the truth. They would admit their
errors without any bitterness or embarrassment while always having a tremendous
respect for people of virtue, knowledge, and understanding. No one would
overestimate himself or disparage the ability or the rights of his brother Muslim.
The search for truth and for the correct judgment was their mutual endeavor, and
they willingly accepted the truth from whichever quarter it came. They regarded
the brotherhood of Islam as one of the most important principles of the religion,
and without which it would be impossible to establish Islam. This brotherhood
transcended differences of opinion or compromise on questions which were open
to varying interpretations. Matters relating to the tenets of Islamic belief were not
the subject of disputation. Differences of opinion were therefore confined to
subsidiary matters. They regarded corrections of one another’s judgments as a form
of assistance which a person extended to his brother in faith. Such correction was
not seen as exposing a fault or as a form of censure.
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5. Ethics of Disagreement in Tabi‘an [Students of the Companions of

Prophet (4]
Prior to the Khilafah of ‘Uthman Ibn Affan (R.A), most of the companions resided
in Madinah and a few in Makkah. They rarely left their homes except for jihad and
such purposes. In this way, they were able to meet frequently, consult one another
and reach consensus on many matters.*®
When ‘Uthman (R.A) succeeded ‘Umar (R.A), he did not see any problem in
allowing the companions to leave Madinah and reside permanently wherever they
liked in the Muslim lands. As a result jurists and reciters of the Qur’an among them
spread out into the towns of the newly liberated lands. It is estimated that more
than three hundred companions settled in the garrison towns of Basrah*’ and
Kufah®®, and that a large number of them moved to Egypt and greater Syria. All
the Companions, Taba 'un and their successors (Taba Taba'in) were followers and
upholders of the Sunnah. When the Sunnah was authenticated, no one deviated
from it, if differences occurred it was only because of varying understanding or
interpretation. And also the differences were in the main, limited to Juristic issues,
and existed due to the availability of a text to one party and the ignorance of other
party about it.”!
Eventually, however, new situations arose, political schisms emerged in the wake
of the assassination of the third Khalifah, ‘Uthman Ibn Affan (R.A), the
transference of the seat of Government to Kufah then to Damascus®?, and the
occurrence of many other upheavals. Many alien notions and developments filtered
into the accepted framework for dealing with differences. Iraq, with its two great
garrison towns of Kufah and Basra, became fertile ground for the interplay of
political ideas and beliefs which were disseminated to various other regions. From
Iraq, emerged the Shi‘ah*, the Jahmiyyah”? the Mutazilah®’, the Khawarij” and
number of innovators and idiosyncratic groups. So began the fabrication stories,
and the surfacing of mutual animosity and discord among people. With the passage
of time, there emerged two groups of scholars i.e., Hijazi and Iragi scholars.>’
People of Hijaz believed that they observed the Sunnah strictly and did not deviate
from it atall. Iragi scholars on the other hand believed that their share of the Sunnah
was not negligible; they would rely on reason in the absence of the Prophet

~

Muhammad (p,i'féi). The controversy between the schools of thought was intense

4

and criticism vigorously exchanged, neither side forsook the either and proper
standards of behavior in their disagreement. None of them crossed the limits of
proper behavior by making pronouncements of unbelief and immorality or
accusations of sinful innovation or downright exclusion from the fold of Islam.®

A sort of debate took place between Abu Hanifah (from Iraq) and Imam Jafar. Abu
Hanifah was asked some questions by the Imam, which treated him as the man who
uses analogy and independent reasoning in religious matters. The questions raised
by Imam Jafar were not too different for someone like Abu Hanifah to answer. But
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he chose to remain silent and not to argue out of respect for and in consideration

~
22

of the proper manner in treating a descendent of the Prophet’s (@cy) household,

Imam Jafar was.>
These exchanges and debates show that the sublime ethics and norms of behavior

~

set by the noble Prophet ((:,5,'%”"4':) greatly influenced those who were involved. They

also show that differences in methodology and opinion did not result in
estrangement and the setting up of barriers between brothers in faith.

The coarse harshness which historians associate with this period was in the main
connected with groups of scholastic theologians who extended their differences to
matters of belief.
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