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Abstract

The present article aims at giving a brief introduction to Tafsir Bayan
al-Qur’an of Maulana Ashraf ‘Alf Thanavi, a great Muslim scholar of
India. The article throws ample light on the main characteristics and
methodology of this Tafsir (exegesis). Maulana Thanavi has taken full
advantage of the fundamental principles of zafsir, like tafsir al-Qur’an
bi al-Qur’an, tafsir al-Qur’an bi al-Ma 'thar, etc. for the interpretation
of the Qur’anic ayat. Some examples are given to show how he has
maintained and applied these principles throughout his Tafsir. Some
examples are also given to show how Maulana Thanavi explains the
raby (connectivity) of one sirah (chapter) with the other / others and of
one ayah (verse) with the other / others. Examples are also given to
show the methodology of Maulana in removing the doubts and
misconceptions, and in answering the objections. The article also deals
with the explanation of Maulana Thanavi’s methodology with respect
to bringing conformity among different Traditions of exegesis (ahadith
of tafsir | explanation) and different Traditions of causes of revelation
(ahadith of asbab al-nuzil).

Introduction to Tafstr Bayan al-Qur’an

Tafsir Bayan al-Qur’an is an elaborate exegesis of the Holy Qur’an written
by Maulana Ashraf Alf Thanavi (Rah.A.)}, a great Muslim scholar of India.
Maulana himself, in the preface of this tafsir, says that he began to write this
translation and zafsir of the Holy Qur’an in the month of Rabi‘ al-Awwal,?
1320 A.H. But when he completed the translation and fafsir of only one
fourth of the first part (parah)® of the Holy Qur’an, a break of about three
years halted the work. Then, he resumed this auspicious work again in the
month of Mukarram,* 1323 A.H. and completed the writing of exegesis of
the whole text of Holy Qur’an in just two and a half years in 1325 A.H.

* PhD. Scholar, Department of Islamic Studies, University of Kashmir, Srinagar, (J & K),
India.
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It was first published in 1326 A.H. and was received well by the scholars
as well as the common public. Before sending it for the second publication
the author revised it and made some useful additions to it. In the second
edition the author also added his two useful treatises namely: Masa'il al-
Sulitk min Kalam Malik al-Muliik (and its translation in Udru titled as Raf"
al-Shukiik) on the margins of the tafsir ° and a second one namely: Wujiih
al-Mathani Ma‘a Tawjih al-Kalimat wa al-Ma‘ani ° at the end of every
volume in which he has discussed the seven different readings of the Holy
Qur’an. Each portion of this treatise covers the discussion of different
readings of that much text of the Holy Qur’an that is contained in the
particular volume. The revised edition along with these two treatises was
published in 1353 A.H. This edition was named by the author as
Mukammal Bayan al-Qur’an. According to him, after revision and
addition, it has become complete and comprehensive tafsir of the Holy
Qur’an.

It is a complete exegesis of the Holy Qur’an. It is actually written in twelve
volumes each volume consists of the translation and zafsir of two and a half
parts (parahs) of the Holy Qur’an. It is basically written in Urdu language
but it has also a large number of Arabic marginal notes (hawashi) discussing
the subjects like: asbab al-nuzil, ahadith of tafsir, balaghah of Qur’anic
ayat’, meanings of rare and difficult words, Fight issues, ‘llm al-Kalam, etc.
Its passages are written in a highly technical and solid language which are
highly comprehensive, eradicating almost all the misconceptions and doubts
and answering the objections raised by different sects among Muslims as
well as non-Muslims. It’s most prominent feature is that besides being
written in the twentieth century C.E. it does not deviate from the traditional
metrgodology and takes note of the needs and requirements of the modern
day.

This Tafsir has earned such a high rank among the scholars with respect to
its adopting authentic and accepted methodology, embracing all the
important discussions of tafsir and using all the authentic sources to
explain the meanings of the Holy Qur’an, that it can be, without any
exaggeration, placed under the category of tafsir bi al-Ma 'thir, tafsir bi
al-Ra’y, tafsir al-Fight as well as tafsir al- ‘IImi at the same time. The main
purpose of the author is to provide the real picture of Islam and to define
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its real objective to do away with misconceptions found in the discussions
of the deviant groups and their interpretations.

Main characteristics of Bayan al-Qur’an

Maulana Ashraf ‘Ali Thanavi, in the preface of his tafsir, says that the
following books were available with him while writing Tafsir Bayan al-
Qur’an. He says:
During the preparation of this Tafsir the following books were available
with me: Tafsir Baidawt, Tafsir Jalalayn, Tafsir Rahmanit, Al-Itqan,
Tafsir Mu‘alim al-Tanzil, Tafsir Ruh al-Ma ‘ant, Tafsir Madarik, Tafsir
Khazin, Tafsir Fath al-Mannan, Tafsir Ibn Kathir, Lubab al-Nugqiil,
Tafsir AI-Durr Al-Manthar, Tafsir Al-Kashshaf, Al-Qamis, and some
translations of the Holy Qur’an. Some of these books were available
right from the beginning, some came in between and some others
towards the end. Besides the above mentioned books, other books like
the books of Hadith, Figh and Siyar were also used as per the need and
requirement.’

Maulana Thanavi himself has enumerated about twenty characteristics of
his Tafsir Bayan al-Qur’an the mention of which is sufficient for
providing a detailed introduction to it, its importance, and methodology.
However, there are some characteristics of it which are of high value and
importance. Some of such characteristics have been mentioned explicitly
by the author in the preface, many others are implicit in it. Still there are
some others which the Maulana has not mentioned at all, but those can be
found when one studies it (Tafsir Bayan al-Qur’an) seriously. This article
attempts to discuss some of the main and most important characteristics of
Maulana Thanav1’s Tafsir Bayan al-Qur’an.

|.  Tafsir al-Qur’an bi al-Qur’an

Tafsir al-Qur’an bi al-Qur’an, i.e., interpretation of the Qur’an by the
Qur’an, is the fundamental principle of the exegesis of the Holy Qur’an. It
has many aspects; sometimes one word is explained and understood on the
basis of another word, sometimes one ayah on the basis of another ayah,
sometimes the connotation of one ayah is clarified by another ayah,
sometimes the meaning of a particular subject is understood completely
only after connecting many ayat and explaining them collectively, and
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sometimes many of the questions which may arise out of a certain passage
of the Qur’an have their answers and explanation in other parts of the very
same Book.'?

Maulana Thanavi was well aware of this principle, its manifold facets and
its importance in the exegesis of the Holy Qur’an. He had a strong hold on
this principle and a natural aptitude to apply it while explaining the
meanings of the Qur’anic ayat. Since he was a Hafiz'* and therefore could
easily relate one ayah with the other / others for the clarification of the
connotation. He has throughout his Tafsir maintained this principle. For
example:
(a) Explaining @yah no. 6 of sarah® al-Farihah™*, Maulana writes as:
—e (UK i Dea LI T Kus Az
The path of those on whom You have bestowed Your grace (means the
grace in matters of religion).**
Then, describing and specifying such favored people, Maulana, producing
another ayah of the Holy Qur’an, writes as follows:
d;,j,,_ujgf mejmﬂwm;yu Sl B Uty T 26U I
el g Gt el o0y il Gl o ol 80 5 ol 5 BB 0285 @ o8 5 1
%14
Allah has given the identification of such people at another place in the
Qur’an. They are: the Prophets, the Siddigin (the constantly true), the
Shuhada’ (martyrs or who bear witness to the truth, as the word admits
of both meanings), and the Righteous. {Siirah al-Nisa’ (4): 69}. ©°
(b) Summarizing the purpose underlying ayah no. 6 of Sirah al-Kahf'®
Maulana writes as:
The summary of the meanings of this ayah is that Allah wants to
comfort his Messenger by saying: You (O Prophet!) perform your job
of preaching the true doctrines and expounding the Message, and do not
grieve over the fate of the rejecters that they will be punished. Leave
their case to Our custody."’
Then, in support of this inference, Maulana produces another ayah of the
Holy Qur’an, and writes as:

0120y Bl e o) Ol 2 B NG s s gy AT 6 LS B s Se
As is mentioned at another place in the Holy Qur’an: “Surely We have
sent thee (O Prophet!) with the truth (to be preached to mankind) as a
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bearer of glad tidings (to the believers) and a warner (to the rejecters),
and thou shalt not be questioned about inmates of the Flame (so do not
grieve over their fate or their doings)”.*® {Sizrah al-Bagarah (2): 119}**
(c) Apparently there seems an ambiguity as to who are meant by ‘the two
parties’ mentioned in @yah no. 12 of Sirah al-Kahf %°. Specifying them on
the basis of ayah no. 19 of the same Siirah Maulana writes as:
u/u)u (L)uffug/(}”‘ (uﬁz,ubd/:lb)ﬁﬂ“gtﬁ’f (L}f)[qu(: (! LJVQJV)%:
u(ufu/(l/u}/((.iul & ;Lc' (.Ji") 29&5(@/::»’(@52 i )i G LwJ La?d,;’.{uguﬁgfc)u:

-# Jln:yco,« J‘L/ (o)
Then (after many years) We awakened them up (from the sleep) that
We might know which of the two parties (of the sleepers; the statement
of one among these two parties was: ‘we have stayed a day or part of a
day’ and of other was: ‘your Lord knows best how long you have
stayed’) was best at reckoning the time that they had tarried (in the
cave).?
That is, here Maulana holds the view that these two parties were amongst
themselves (people of the cave); one is that who said, regarding the

duration of their stay / sleep in the cave, as: a3 Jaxi 3 U3 & (we have
stayed a day or part of a day) and the second is that who said: a2 & i VSU

(your Lord knows best how long you have stayed).
(d) Maulana has translated ayah no. 33 of Sizrah al-Bagarah? as under:

mé;u:d;ff”m;;/ﬁwfaggﬁunt“;tg (U

And (I) know that which you disclose and that which your keep in the
bosoms.

Here, Maulana has not translated the word “;ﬁf ” the ninth form of
incomplete verb kana (&) which usually could be translated as ‘you

were’. Then regarding the reason of not translating this word he writes as:
GY8 18 e syl o a1 3 O o Jws g 3 LaS Bty "R il O ) 5,080
There (not translating the word ) is an indication towards the fact
that the word ‘32" here is used as adjunct (s4%) as has been used in
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another ayah of the Holy Qur’an, and that is the twenty ninth ayah of
Sirah Maryam: “o 4gall g 5§ s (who is in the cradle, a mere child)”.?

(e) Maulana has translated @yah no. 3 of Sizrah al-Dukhan® as:

e A (A 2 e L (s T 57 LN N
We have sent it down (from the Preserved Tablet to the nethermost
heaven) on a Blessed Night (i.e., the Night of Power)

That is, here Maulana takes the Laylah Mubarakah as the same night which is
mentioned in another Siarah of the Holy Qur’an as Laylah al-Qadr. In
support of this view he writes in his commentary, as:

(KuT/”)uﬁ/ﬁfﬁm ________ u}'f/t‘Tu:uLJU}‘LLJL/}?}L?(’KJJE\%\M aAJ sl

0%\ 1qy Sjy% ?lﬁ\ E\l-gj é 3\3}] G\ :Lazfiufu'l’/"ﬁfd}'/'
Laylah Mubarakah, according to the majority of the commentators,
refers to Laylah al-Qadr (Night of Power), and there are also some
Athar (statements of Sahabah) to this effect. ........ and that the Qur’an
was revealed in the Laylah al-Qadr is explicitly mentioned in another

ayah of the Holy Qur’an, that is the first ayah of Sarah al-Qadr: ‘We
sent it (the Qur’an) down in the Night of Qadr.’®

Thus from the above examples (a to e) it became clear that Maulana, in his
Tafsir Bayan al-Qur’an, has taken full advantage of the principle ‘Tafsir al-
Qur’an bi al-Qur’an’ in explaining the meanings and purport of the
Qur’anic ayat. He has not only explained one ayah referring to the other
ayah / ayat, or resolved the ambiguity of one ayah using other ayar of the
Qur’an, but sometimes he has also determined the grammatical position of
some particular Qur’anic words on the basis of this very principle and has
accordingly translated the ayar as is evident from the example ‘e’ cited
above.

Il. Tafsir al-Qur’an bi al-Riwayah

Tafsir al-Qur’an bi al-Riwayah, i.e., interpretation of the Qur’an by the
Traditions, is another fundamental principle of the exegesis of the Holy
Qur’an. But all the akadith are not of the same rank of authenticity. There
are weak and even fabricated ahadith which if used can affect the
authenticity of tafsir, rendering it weak and unreliable. There is another
type of Tafsiri Riwayat (exegetic traditions) which is known as Isra 'iliyat
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(Jewish Traditions) which again is a weak and unauthentic source of zafsir.
The mufassir (exegete) has to choose only Sakih (authentic) and Marfii *
ahadith (having continuous chain of narration) while interpreting the
meanings of the Holy Qur’an. Maulana Ashraf ‘Ali Thanavi has taken
highly meticulous steps in this regard. He has relied only upon Sakik and
Marfii* ahadith in the interpretation of the Qur’anic ayar. Regarding his
methodology in using the ahadith for the interpretation of the Qur’anic
ayat, Maulana, in the preface of his Tafsir Bayan al-Qur’an, says:

The ayat which are categorically dependent upon the akadith for their
explanation, for them the Sahik (authentic) ahadith are used only. The
ayat which are evident in their meanings, and can be understood from
their apparent text, and are not dependent upon the akadith for their
explanation, for such ayar other types of akadith like Hasan and
Gharib (besides Sahih ones) are also used to support the connotation
they produce themselves. Where there are Marfii* (continuous) ahadith
available in the fafsir of the ayat, other types are akadith are not used in
the explanation such ayaz.?

Below are given some examples from Tafsir Bayan Qur’an to show how
Maulana Thanavt has based his Tafsir on the ahadith.

(@) In ayah no. 129 of Sarah al-Bagarah there is a mention of the prayer
made by Prophet Ibrahim (A.S.)?’ and Prophet Isma’il (A.S.) for the
Prophet to be raised up among their descendants. They prayed in these
words:

eat &) ety akdy ousdh agades bl sl Sl aais Yot e Zatp U

VY3 0¥ A B 2SA) 4
And, our Lord, raise in their midst a Messenger from among them, who
should recite to them Your verses, and teach them the Book and the

wisdom, and make them pure. Indeed You, and You alone, are the All-
Mighty, the All-Wise. {Sirah al-Baqarah (2): 129}

Maulana Thanavi, in his commentary on this ayah, says that the only
confirmation (misdaq) of this prayer of Prophet Ibrahim (A.S.) is found in
Prophet Muhammad (S.A.A.".S.)?®. Then he also quotes a Sahih Hadith,
here, in support of it, as:
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That is why it appears in a Sahih Hadith that Prophet Muhammad
(S.A.A.".S.) said: I am the manifestation of the prayer of my father,
Ibrahim (A.S.).”*

(b) Writing the rafsir of ayah no. 172 of Suarah al-A4 ‘raf Maulana writes that
by the covenant mentioned in this ayah is meant that great Heavenly
Covenant which the Creator, Allah, made with all His created beings even
before they took the form of their existence. This covenant is known as the
covenant of a-lus-tu (&-=J37). After writing the explanation of these ayat (172-

174) and after writing the details of this Heavenly Covenant (c | w<),
Maulana Thanavi says:

This very tafsir (explanation) of these ayat has come in the ahadith
(Traditions). All the Pious Ancestors (Salaf Salihin) have explained
these ayat on this very pattern.®

Here he has also discussed many issues to remove doubts, and to reconcile
many apparently contradictory matters in connection with these ayar and
their interpretation, and here also he has taken much help from the Sahih
ahadith.

(c) Maulana has explained the purport of the word manafi ‘| #3%s (benefits)
in @yah no. 28 of Sirah al-Hajj (22)* on the basis Hadith collected by
Imam Ibn Ab1 Hatim reported from ‘Abdullah bin ‘Abbas, as:

That they may witness the benefits (primarily spiritual and moral, and
secondarily material) to them (e.g., religious benefits include:
performing of Hajj (the fifth pillar of Islam), achieving its reward and
gaining the pleasure of Allah, and worldly benefits include: eating the
meat of the sacrificed animals, and doing business etc. This tafsir is
proved from a Hadith collected by Imam Ibn Abi Hatim reported from
‘Abdullah bin ‘Abbas.*

(d) In the same way, he has taken the meaning of the adjectival phrase
‘ma ‘Tshatan dankan / &ia 45 (straitened, harsh and rigorous life)” in
ayah no. 124 of Sirah Taha (20)* as: “the punishment before the Day of
Resurrection / Qiyamah; the punishment in this world and in the grave.”

This tafsir is actually based on the ahkadith collected by Imam ‘Abd al-
Razzaq, Imam Al-Hakim, Imam Al-Baihaqi and others.*
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(e 1\3/15auléné has translated and explained ayah no. 74 of Sirah al-Anbiya’
(21)™ as:

And as to Lat; We gave him judgement and knowledge (commensurate
with his dignity as a prophet), and We delivered him out of the city the
dwellers of which had been working foul deeds (the most heinous
among these deeds was sodomy, and they were habitual of other bad
habits such as: drinking, singing, shaving off beard, growing
moustaches, wearing silk clothes, stone throwing, whistling, etc. as is
clear from the Hadith quoted in Rah al-Ma ‘ani), verily they were a
people evil, wicked.*

Here, in this ayah, the word used is al-Khaba'ith / & (wicked things /
foul deeds) which is the plural of al-Khabithah / .31 (wickedness).

Maulana says that as per Hadith quoted in Rizh al-Ma ‘ani it means that the
people of Sodom besides homosexuality indulged in other bad habits such
as: drinking, singing, shaving off beard, growing moustaches, wearing silk
clothes, stone throwing, whistling, etc.*’

(f) Explaining the meaning of the word “ S in ayah no. 19 of Sirah al-
Kahf %8 as “Jys sk g Jr\ i.e., permissible”. This he has done on the basis

of a Hadith collected by Imam Al-Tabar1 reported from Sa‘id bin Jubayr.
Maulana writes as:
L Erdaony 5 or ot s o8 Gl gD Ut Lol S STF G U £
G S P IENI ALY
And let him (after reaching the city) find which food is the Halal
(permissible). This meaning is according to a Hadith collected by Imam
Al-Tabari reported from Sa‘id bin Jubayr and preferred by him because
in the time of their flight to the cave the meat of the animals sacrificed
for the idols was sold in the market.*
(9) Explaining the cause of revelation (Sabab al-Nuzil) of ayah no. 9 of
Surah al-Kahf “°, Maulana quotes from Lubab al-Nugiil as:
(AT Lol ELDw i o FiBTL L S et L 50 20
FATL o 12 560 Poshlctn a2 56l 1L S S sl e 12
o Slgp s ol o8 W G ISE T
On the instigation of the Jews, Quraysh of Makkah asked Prophet
Muhammad (S.A.A.".S.) three questions to test his prophethood. The first
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guestion they asked was regarding the nature of the soul which was
answered in the previous Sirah (chapter No. 17), the second was about
the sleepers of the cave which is being discussed in these ayar and the
third was about Dha al-Qarnayn which will be discussed towards the end
of this Sirah. These traditions are mentioned in Lubab al-Nugil reported
from ‘Abdullah bin ‘Abbas.

Then at the end Maulana writes as:

K!;Jlfgﬂ}?ful:w fi H’ o8 AJLSLLJ{J;", U:G/LLJ*WI{)ﬁuﬁqlquul

e ) o A S
And in that tradition it is also mentioned that the Jews had said about the
sleepers of cave that “there story is a unique ‘t=s’ one”. There is no
wonder that the description of their story begins in the Holy Qur’an as:
“Do you think ... were unusual out of Our signs?” using the same word
“txe (Unusual / marvel)”.*
Maulana has totally avoided using Isra’iliyat (Jewish Traditions) in the
explanation of the Qur’anic ayat. The Isra’iliyat (Jewish Traditions) have
been used by many commentators in their Tafasir especially to elucidate
the details of certain events of the Prophets (A.S.) of past of which only a
particular aspect is mentioned or alluded to in the Qur’an, but these
Isra’iliyat also contain unsound and worthless material, and even such
things are also therein in them which are against the dignity and honor of
the Prophets (A.S.). Therefore, Maulana has taken help only from authentic
ahadith to give the details of these incidents. In this way, on the one hand,
he has totally avoided using Isra’iliyat and, on the other hand, he has
brought into conformity the different parts of these events in such a way
that all the doubts and confusions are removed automatically. Moreover,
he has taken utmost care to use such a civilized language to safeguard the
dignity and honor of the Prophets (A.S.). Its evident example is that where
Maulana explains the incidents related to the life of Prophet Dawid (A.S.)
and Prophet Sulayman (A.S.) which are just mentioned partially or simply
alluded to in Sirah Sad, the thirty eighth chapter of the Holy Qur’an.

(h) In ayar 17 to 40 of Siarah Sad (chapter No. 38) there is a mention of
some incidents related to the life of Prophet Dawiud (A.S.) and Prophet
Sulayman (A.S.). In connection to the description of these incidents many
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unauthentic Zsra’iliyat (Jewish Traditions) have come in the literature of
tafsir. In which there are such statements which speak totally against the
dignity and honor of the Prophets (A.S.), and some shameful and
blasphemous things are attributed to them also. Therefore, Maulana has
avoided such unauthentic Riwayat and instead he has based his fafsir on
Sahih and Marfii‘ riwayat. He has interpreted these ayat in such a way that
all the doubts and confusions are removed on the one hand and the dignity
and honor of the Prophets (A.S.) are safeguarded on the other hand.*?

Thus, from the above discussion and from the examples (a to h) which we
have cited under it, the fact that Tafsir Bayan al-Qur’an falls under the
category of Tafsir bi al-Ma'thir in real sense becomes crystal clear.
Moreover, it also becomes clear that Maulana has used only authentic
ahadith at almost every place and has avoided using Isra’iliyat in his
Tafsir. The example ‘g’ is a peculiar example of Tafsir bi al-Ma thiir
which on the one hand shows the utmost concern of Maulana to explain
the Qur’anic ayat in the light of akadith and at the same time on the other
hand it also becomes obvious from it that Maulana keeps full
concentration on remembering even the words of ahadith and
subsequently relating them to the Qur’anic words.

1. Raby (connectivity) in ayat and sirahs
Raby (connectivity) is an important issue discussed in the discipline of
‘Ulum al-Qur’an (Qur’anic Sciences). It means the connectivity and
continuity of the Qur’anic ayat and sirahs and the subjects discussed
therein. Maulana Thanavi has his own investigation and view in this
matter. He writes in the preface of his Tafsir as:
There is obviously wisdom in the order and arrangement of the ayat
and siarahs of the Holy Qur’an. The logical proof of this fact is that, had
there been no wisdom behind it, the present order of the Qur’anic ayat
would not have been kept different from the order of their revelation.
This fact is also proven traditionally as there are many akadith speaking
to this effect. From these ahadith it is also proven that this present order
of the ayar is tawqifz, i.e., properly arranged by the Holy Prophet
(S.A.A™S.) himself or under his orders. There is also wisdom in the
present order and arrangement of the sirahs of the Holy Qur’an but this
arrangement is not tawgifi instead it is based on the Jjtihad (due
diligence / deliberation) and consensus of the Sahabah
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(Companions of the Holy Prophet). Nevertheless, it is not permissible,
in the SharT ah, to do against the consensus of the Sahabah.®
Regarding the methodology which he has adopted with respect to the Rab¢
and Nazm of the Holy Qur’an, Maulana writes as:
At many of the places the tafsir is written in such a manner that the
continuity of the subject discussed in the ayat and the connection of the
preceding ayat to the following, becomes clear by the text of the rafsir
itself. At other places, separate passages under the caption “rabs” are
written to show the continuity of the subjects and the connectivity of
the ayatr. In the beginning of most of the sirahs (chapters) the summary
of the subjects contained in them is written prior to the detailed
explanation of their contents.*
Rabyt (connectedness) and Nazm (order / arrangement) among the ayat and
sirahs has been explained by him sometimes in the main text of his tafsir.
However, mostly he writes it in the beginning of his commentary on
particular portions and sirahs. Sometimes he writes a passage in the
beginning of a few sirahs to discuss an overall connectivity among the
subjects of the forthcoming sirahs. In his explanation of these sirahs he
refers, for their raby, to the passage concerned. He does this usually in the
last parah (part) of the Qur’an which contains shorter Sirahs. For
example:
(a) While discussing the raby (connectivity) of Siirah al-Bagarah (chapter
no. 2) with Siirah al-Fatihah (chapter no. 1) Maulana writes:
Jfgﬁgmijéfd/o/ii/)d/q|4g|/gﬁgff+¢£gzg(Eﬂfjr)ozrjlcfﬁbr by
45«’%{.0’96‘4’4 .,,C-(:/ J/Lad/ﬁ"'d/:/!i’n
The raby of Sirah al-Bagarah with Siurah al-Fatihah is that there was
made a request for showing the straight path (i.e., path of guidance) and
here is the acceptance of that request and it is said that this is the Book
of Hidayah (guidance), follow it.
(b) Discussing the rabt between Sirah al-Shu‘ara’ (chapter no. 26) and
Surah al-Naml (chapter no. 27) and giving the introduction to the subjects
discussed in Sirah al-Naml, Maulana writes as:

:«/3’46’1151{_&}465;@/%;&:/Jt/uJ:;«l}'ld;l_uju;‘yuffl/ﬂégazru’l:ku
A gj}Lﬁ/[li(l}'J!ﬂdi;gluﬁBgc&rbfJJU;IUE A a1

Three subjects are (mainly) discussed in this siarah (Sirah al-Naml).
Firstly, the affirmation of revelation and prophethood, by which subject
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this sirah is commenced and on this same subject the previous sirah
(Szzrah al-Shu‘ara’) was concluded. In connection with this first subject
the mention is made of some events related to the lives of the Prophets
(AS.).
(¢) In the beginning of Sarah al-Duka (chapter no. 93) Maulana has
written a comprehensive passage discussing the raby of it with its
following as well as preceding siirahs. He has also discussed the suitability
/ consistency among the subject matters of these Sirahs. He writes as:
In the previous siarah (i.e., Sarah al-Layl / chapter no. 92) the
Principles (i.e., beliefs) and the Branches (i.e., worships) were
discussed briefly and concisely. The reward for those who accept them
and the punishment for those who reject them was also discussed in it.
Thus, on the one hand it serves as a comprehensive summary of all the
surahs of the Holy Qur’an, and on the other hand it serves as a short
explanation to the end of Sirah al-Nas (chapter no. 114). The issue of
Prophethood which is discussed in this sirah (i.e., Siarah al-Duha |
chapter no. 93) is among the important issues (which are discussed in
the Holy Qur’an). In the same way other important matters and their
elements are discussed in the next si@rahs. In connection with these
important matters some relevant subjects are also discussed in them as
has been indicated (by me) at the beginning of every sirah. From this
passage the connectivity among these siraks and their relation with the
previous one has become evident. Now there is no need to write the
rabs of every surah separately; the reference to this passage will
suffice. Now, since very short sirahs have remained, it was suitable to
write the raby of all of them collectively here as has been done by Imam
Razi (in his Tafsir Kabir) but his passage is very technical, deep and
lengthy, and this passage of mine is easy and brief.*’
(d) At the end of Siarah al-Nas (chapter no. 114, the last chapter of the

Holy Qur’an), Maulana writes a few lines under the caption ‘4# 2’ to

show the suitability / consistency of this last sirah of the Holy Qur’an
with its first sirah (i.e., Sirah al-Fatihah). In this way he also highlights
the special kind of relation between the Prologue and the Epilogue of the

Holy Qur’an. He writes as:
There is an extraordinary nicety in this sirah which shows the
consistency and suitability of the subjects of this sirah (the last chapter
of the Holy Qur’an) with Sirah al-Fatihah (the first chapter of the Holy
Qur’an), and which also shows the excellence of the Prologue (J\&! (ma)
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and the Epilogue (sls3) (~a) of the Holy Qur’an. Hence “Lord of the
mankind” suites in its connotation with “the Lord of all the worlds”, “the
King of mankind” with “The Master of the Day of Judgment”, “the God
of mankind” is in consistency with “You alone we worship”, “seeking
refuge with Allah from devil” is in compatibility with “to You alone we
pray for help”, “I seek refuge with Allah from the mischief of the
sneaking whisperer (devil)” up to the end of the Sirah al-Nas prepares
one to pray in this way “Guide us in the straight path ...” up to the end of
the Sirah al-Fatihah.*™

From the above mentioned examples (a to d) it becomes clear that
Maulana has most wonderfully explained the rab¢ (connectivity) and nazm
(order) of the Qur’anic ayat and sirahs and the subjects discussed therein.
He has also solved many difficult areas where one really gets confused
with regards to the connectivity of one ayah with the other / others.
Maulana ‘Abdul Bari Nadawi has loudly commended his wonderfulness in
solving the difficult places of rabs between the ayar and the subjects
discussed therein. He writes:

L:I/C/l’tjic_d/u.;q,l’d"/.&)?;.7/;/;!ﬁikU}%’ﬁfd}L/.d/{fcauﬁ/}@yﬁdL "uf/ﬂlug"
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Bayan al-Quran has rendered this service wonderfully that every short
or long portion, and every short or long ayah became in such a
continuous connectivity to each other that if one reads the text of the
Holy Qur’an along with his (Maulana Thanavi’s) translation and tafsir
he will feel that he is reading a continuous and coherent book.*®

IV. Tarbiq (reconciliation) among Tafsirt Riwayat (Traditions
of explanation)

Maulana Thanavi has brought conformity among the different Traditions
of explanation (Tafsiri Riwayar) and among different Traditions of causes
of revelation (ahadith of asbab al-nuziil) which are cited by the
commentators under the explanation of particular verses (ayat) of the Holy
Qur’an and which apparently seem differing and sometimes contradictory
to each other. For example:

(a) The term al-Kauthar in Sirah al-Kauthar (Chapter no. 108)*° is
described differently in different akadith. In some ahadith its meaning is
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described as “abundant goodness”, in others as “a river in Paradise” and
still in others as “a fountain on the Plain of Gathering”.

Maulana Thanavi has taken all of these explanations into consideration
and has made their reconciliation. He writes:

Kauthar means ‘abundance of good’ and it also includes, in its
connotation, that fountain / river which is famous by this name. Both
these tafasir regarding the meaning of this term have been recorded in
the Sikah (authentic books of Traditions) and that the latter is included
in the connotation of the former is also mentioned there. Moreover, in
some ahadith it is mentioned that this fountain / river is situated in the
Paradise while from other ahadith it appears that it is a river in the
Plain of Gathering (Hashr). Both these meanings can be reconciled by
saying that that originally this river is situated in the Paradise and (by
the will of Allah) its branch will gush in the Plain of Gathering, and
both are called Kauthar.”*

(b) There are many Traditions (akadith) regarding the cause of revelation
(asbab al-nuzil) of verses (ayat) 6 to 10 of Sarah al-Nir (chapter no. 24)
where the law of Li‘@n> is mentioned. In some ahadith it is said that these
verses (ayat) were revealed in connection with the incident of ‘Uwaimir
al-‘Ajlant, and in others it said that they were revealed in connection with
the incident of Hilal bin Umayyah and his wife. Making congruity among
these traditions (akadith), Maulana Thanavi writes as:
Do duad OF 339 9 I G S 5 858 & Iy e Y Jop Ol @ sladall calis by )
% o) ) g 50 b wn g3 3 ¢ Yl
There is a difference of opinion among the scholars regarding the cause
of revelation of these verses (ayat). It is said that they were revealed in
connection with the incident of ‘Uwaimir al-‘Ajlani, and it is also said
that they were revealed in connection with the incident of Hilal bin
Umayyah and his wife. Since both the statements agree in this that the
incident of Hilal occurred first and then immediately after it the

incident of ‘Uwaimir took place. Thus it is right to take both these
incidents as the cause of revelation of these verses (ayar).>

(c) In his commentary on ayah no. 123 of Sirah al-Nisa’ (chapter no. 4)>
Maulana discusses many ahadith which are related to the ayah. He
explains how these akdadith are pertinent to the subjects discussed in this
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ayah. He has also brought conformity among these ahadith because from
some of these narrations it appears that this ayah was revealed for Jews
and Christians, some others reveal that it was revealed in connection with
the incident of the Quraish of Makkah and still some others indicate that it
was revealed for Muslims. Maulana Thanvi writes as:

It is recorded in Lubab al-Nugil (of Jalaluddin al-Suyiiti) that, once it
so happened that some Christians and Muslims started talking to each
other in a vainglorious strain. The Muslims said that they were superior
to the Christians, and the Christians said that they were superior to the
Muslims. Thereupon, the verse (ayah) cited above was revealed. In
another version it is said that some Jews, some Christians and some
Muslims started talking to each other in a vainglorious strain. |
(Maulana Thanavi) say that | also have mentioned this Tradition
(Hadith) in my tafsir above. It is also recorded in Lubab al-Nugil from
Ibn ‘Abbas that the Jews and Christians said that none could enter the
Paradise except them (Jews and Christians), and the Quraish said that
they could not be raised after death. Then Allah revealed this ayah.
There is a Hadith in Sakith Muslim, al-Tirmidhz, al-Nasa 7 and Musnad
Ahmad that when this verse (ayah) was revealed Aba Bakr and other
Companions were deeply grieved and concerned. Then Prophet
(S.A.A™S.) consoled them by saying that the worldly hardships and
afflictions would be expiation for their sins. Therefore, this Hadith is a
clear proof that the address in this ayah is to the Muslims. Now, the
conformity among these akadith is that it can be said that the purpose
of this ayah is to address the Muslims but at the same time it nullifies
the wishful thinking and mere aspirations of the polytheists
(Mushrigan) in the sense that when the self-glorification, self-
congratulation and mere wishful thinking (without performing any
good deeds) is of no avail for the people who have knowledge (Ahl al-
‘Ilm) then what is the stand of such things for those people who are
illiterate and ignorant (Ahl al-Jahl). And the meaning of the word
“=Y1” which I have adopted in the fafsir, is common for associators as
well as for others.”®

(d) Under the ayar of inheritance i.e., ayat 11-12 of Siarah al-Nisa’
(chapter no. 4), Maulana, in the beginning, cited a Hadith from Tafsir Riih
al-Ma ‘ant in connection with the cause of revelation (Sabab al-Nuzil) of
ayat of inheritance, as:

88



Insight Islamicus Vol. 15, 2015

It is recorded by Ahmad, al-Tirmidhi, Abt Dawad and Ibn Majah from
Jabir (Rad.A) that the widow of Sa‘d bin al-Rabi‘ came to the Prophet
(S.A.A™S.) and said: Messenger of Allah, these two girls are daughters
of Sa‘d (my husband) who fell a martyr at the battle of Uhad. The uncle
of these girls has taken possession of whatever they had of their entire
inheritance and has left nothing for them. These girls can never hope to
be taken in marriage by anyone unless they have some assets. Then, the
Holy Prophet (S.A.A.".S.) said: Allah will decide in this matter. Then
this ayah (dyah al-Mirath) was revealed. Then, the Holy Prophet
(S.A.A.".S) called their uncle and said to him: Give the girls two thirds
of thsg entire property; their mother, one-eighth and what remains is for
you.

Then, at the end of ayah no. 12 where the ruling regarding the inheritance
of Kalalah *® is mentioned, Maulana cited another Hadith from Lubab al-
Nugal in connection to the cause of revelation (Sabab al-Nuzil) of this
ayah.
It is reported by Jabir bin ‘Abdullah (that): The Prophet (S.A.A.".S) and
Abu Bakr visited me (when I was sick). Prophet (S.A.A.".S) found me
unconscious. He asked for water for the ablution. After making ablution
he showered (some water) on me due to which I came to senses. | asked
the Messenger (S.A.A.".S): What should I do with my property /
wealth? At that time the ayah {cs¥ L~ ke s S5V 3 & Ko} Was
revealed.”

Apparently there seems confusion as to which of these two incidents was
the original cause of revelation of the verses of inheritance. Maulana
Thanavi, explaining the conformity among these ahkadith and their
connection with these ayat, writes as:

| say that from the first mentioned Hadith it appears that the cause of
revelation of Ayah al-Mirath was the incident of Sa‘d bin al-Rabi* (and
from the second Hadith, the incident of Jabir bin ‘Abdullah). The
answer to this confusion is that it is possible to take the incident of Sa‘d
bin al-Rabi‘ as the cause of revelation of the first part of this ayah (i.e.:
Y B e SISV ¢ 4 (Sow) and the incident of Jabir bin ‘Abdullah

as the cause of revelation of its last part (i.e.: &5 &55 1435 &8 o)5). Then

89



Insight Islamicus Vol. 15, 2015

the meaning of Jabir’s saying “at that time 1> Jz S50 S5V 3 & Soos )
{cx5Y was revealed” can be taken as that he meant the last part of this
ayah which discusses the inheritance of Kalalah.®

From the above discussion we conclude that Maulana has made
reconciliation between the different akadith, whether they are Tafsiri
Riwayat or Riwayat related to Asbab al-Nuzil. Maulana has also explained
the relationship of many akadith which the early commentators have cited
under the explanation of certain ayar without making explicit their
connection with those ayat. He has also brought reconciliation among the
subjects of different ayar which apparently seem different or sometimes
contradictory to each other.

V. Removal of Doubts and Misconceptions

One more special characteristic of Tafsir Bayan al-Qur’an is that it
responds to the objections and misconceptions of the people which have
crept in their understanding in one way or the other. Maulana himself
seems keenly concerned about this and tries his best to clarify these issues.
Maulana Thanavi, in the preface of his tafsir, writes regarding his
methodology to remove the doubts and misconceptions and to answer the
objections, as:

Only those doubts and objections are resolved and answered which
were based on some reasonable arguments. Those doubts and
objections which are not based on any sound argument were not taken
into consideration for answer. Demand for sound argument was
considered sufficient for the rebuttal and refutation of such unsound
and baseless objections.®

For example:

(a) After writing the complete tafsir (explanation) of the first ruki’
(section)®® of Sizrah Maryam (chapter no. 19) Maulana has devoted a full
passage on discussing the doubts and objections and their answers. He
writes as:

The prayer was made in private (in a low tone of voice) because it is
well-nigh to be accepted (according to Hadith: the best way to make
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supplication to Allah is in undertone). And the word “s3¢” does not

always mean a loud proclamation but in the meaning of “prayer /
supplication” it is common (it can be loud or it can be undertone). And
to pray for having a pious son and not to pray for the reformation of the
irreligious and impious relatives, despite the fact that it was also the
means of preservation of the religion, is because the one who is pious
right from the childhood is more influential and beneficial with respect
to the reformation of the people. There are both traditional as well as
logical proofs to the fact that his (Zakariyya’s) prayer / wish of having a
pious son was not because of the concern of worldly property and
wealth. The presence of the words “s J1 & in this Ayah is a

traditional proof because there were other closer relatives in the family
of Ya‘qub who could inherit the property of the family of Ya‘qib
whereas Yahya was a distant relative. (It is against the law of
inheritance for distant relations to receive any part of inheritance in the
presence of close relatives). The common trait ‘not indulging in the
worldly property and wealth’ among all the Prophets is its logical
proof. Do they wish for a son only that their property and wealth should
transfer to him? From Siirah Al-i- ‘Imran (chapter no. 3) it appears that
he was instigated for this prayers after seeing the miracles of Maryam,
and here it appears that it was because of his concern for the
preservation of the religion. There is no contradiction, because it is
possible that originally he was prepared for this prayer because of his
concern for the preservation of the religion and after seeing the miracles
of Maryam he expressed his wish in the form prayer. From the words
“:4 (he will inherit me)” it appears that Zakariyya’s prayer meant that

his son should also outlive him, and from the words “4 w26 (So We

listened to him)” of Sirah al-Anbiya’ (chapter no. 21) it appears that his
prayer was accepted. Now the confusion is that Yahya (the son of
Zakariyya) was killed before the death of Zakariyya. The answer to this
confusion is that the meaning of “;_;;;” is common, it applies to the

survival of the person as well as of its influences / impressions, or it can
be said that the prayer was partially accepted, or it can be said that the
killing of Yahya before the death of Zakariyya is not proved. If again
someone questions that why he prayed for a son only so that his (son’s)
impressions / influences should survive for long while this purpose
could have been achieved by the survival of his own impressions. The
answer is that usually the teachings of many reformers and in the same
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way the survival of the impressions of many reformers is more
influential and beneficial for the reformation of irreligious and impious
people as compared to the survival of one and his impressions.®

(b) In Sirah al-Nazi‘at (chapter no. 79) the phrase “G: <&W;5 (by the
angels who drag forth vehemently)” indicates that the soul of a dying
infidel will be pulled out vigorously by the angels, and the phrase “ <.zt

L (by the angels who release most gently)” indicates that the soul of a

dying believer will be released from his body smoothly by the angels.
Maulana, after completing the tafsir of this Siurah, writes under the caption

‘Cq” as:

,J‘!-+wu§;ﬁguﬁ’?/,tuv767K/wét?,iu"*I@Aﬂ[;,ﬁdcgwﬁwu@wm s
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If one questions that many infidels die an easy death and many
believers die a severe death. The answer is that the easiness and the
severity described in this Ayah is spiritual and real which is felt only by
the dying person, and which cannot be felt or perceived by the people
around him.

From the above cited examples it is clear that Maulana Thanavi discusses
many issues in a comprehensive way sometimes through short and precise
passages and sometimes lengthy and detailed ones. He has best tried to
remove the doubts, resolve the ambiguities, and answer the objections. He
has used the principle of cross-references of the Quranic ayat in these
discussions as well. He has also employed the logical sciences and other
Islamic disciplines to answer the objections raised by the different sects of
the Muslims, modernists, naturalists and other groups of different
religions.
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Notes and References

! (Rah.A.): is an abbreviation for the Arabic expression: s & a~, which is translated in

English as: “May Allah’s Mercy be upon him.”

% Rabi* al-Awwal: It is the third month in the Islamic (Lunar) calendar, the first being
Mufkarram and the last being Dhi al-Hijjah.

® Parah: The Holy Qur’an is divided, for convenience’ sake, in thirty parts or Parahs of
almost equal length. {Daryabadi, Maulana Abdul Majid, (English) Tafsir al-Qur’an (4
vols), Academy of Islamic Research And Publications, Nadwatul-Ulama, Lucknow-
226007, India, Ed. 2011., vol. 1, p. 2}

* Muharram: It is the first month in the Islamic (Lunar) calendar, the last being Dhii al-
Hijjah.

® These are the short notes under certain @yat of the Holy Qur’an from which the rules
and regulations regarding Tasawwuf are extracted. These short notes are written on the
margin of leafs of Bayan al-Qur’an and have also been collected in a separate volume
under the title “Masa il al-Sulitk min Kalam Malik al-Mulik”. Maulana has also pointed
out to the wrong elements that have crept into the pure Islamic Stfism in this treatise. It
has been translated into Urdu language by the author himself and has been titled as: “Raf*
al-Shukik”.

® Wujith al-Mathanr. It is a treatise discussing variant readings of the Holy Qur’an. It is
written in Arabic language.

" dyat is the plural of ayah. Ayah: A verse of the Qur’an is, like a verse of the Bible, one
of the short divisions of a chapter. {Daryabadi, op. cit., vol. 1, p. 2}

® Maulana Thanavi himself says: The methodology of Salaf Salihin (Pious Ancestors) is
maintained throughout this rafsir. The statements of the Khalaf (latter day scholars)
which seemed contradictory to the tafsir of Salaf Salihin, have been avoided altogether in
this tafsir. {Thanavi, Maulana Ashraf ‘Ali, (Mukammal Bayan al-Qur’an (12 vols), Taj
Publishers, Delhi-6, India, vol. 1, p. e, (Khugbah-i-Tafsir)}

® Thanavi, op. cit. vol. 1, p. 3, (Khuzbah-i-Tafsir). Maulana’s actual words are: 2/~ U
(;f@u/ﬁ(uuu?j}fwl&:_ﬂu(&uucmdﬁ;ﬂlﬂv:uw"m:&u/ﬁg:u’fu,md;b;q :f&;uggﬁ‘u}l@ =iy L
AP T L AP oy e ST e ST &6 SR s Fy
-o;{&[gd/d{.;)%i/J/;.ﬁ;&ﬂJ&;Laz;ﬁ/5|96£nfk’df'5M"JJILU;JI;’{U;JT

0 Denfer, Ahmad Von, ‘Ulim al-Qur’an: An introduction to the sciences of the Qur’an,
Millat Book Centre, New Delhi, India, p. 124.

! Hafiz: A person who has committed the whole text of the Holy Qur’an to his memory.
12 Sirah: A Sirah is a chapter. There are 114 chapters in the Book, each chapter having
been named and assigned its proper place by the Holy Prophet () himself. {Daryabadi, op.
cit., vol. 1, p. 2}

' dyah and its Translation: &ivah ¥ sele osiakadl 32 2gile Sl sl b [the path of those
whom Thou hast favored (in the matter of right guidance such as Thy prophets and saints)
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on whom Thy indignation has not befallen (in consequence of their willful and deliberate
choice of the path of perdition), and who have not gone astray (i.e., those who have
deviated from the right course owing to their heedlessness and want of proper serious
thinking)]. {Daryabadi, op. cit., vol. 1, p. 2}

14 Thanavi, op. cit. vol. 1, p. 1.

> These are the four categories of those who find favor with Allah. Among them all, the
prophets are the greatest. The Siddigin (the constantly true) are those who acquire
spiritual perfection, and thus attain the highest rank among the followers of a prophet. In
common parlance, they are called Men of Allah, or saints. The Shuhada’ (martyrs) are
those who sacrifice even their lives for the sake of their faith (or, who bear witness to the
truth, as the word admits of both meanings). The righteous (the Salihin) are those who
follow the Shari‘ah completely, not only in the matter of obligations (wdajibat) but also
with regard to commendable (mustakabb) actions. In everyday language they are called
the pious or the virtuous or the good. {Shafi‘, Muftt Muhammad, Ma ‘arif al-Qur’an (8
vols; English translation), Farid Exports, New Delhi, India, vol. 1, p. 78}

1 Ayah and its translation: ol codt s 1wk 1 o) 46T & Skl g Glils [Thou art, as if
going to Kill thyself over their footsteps out of sorrow (i.e., in thy extreme solicitude and
earnest zeal for their conversion) for they do not believe in this discourse (i.e., in the
Qur’an)]. {Daryabadi, op. cit., vol. 3, p. 35}

" Thanavi, op. cit. vol. 6, p. 108. Maulana’s actual words are: . %r;ugé@; HEp T S ot

-Lg&wd/hw(n.flk{‘u!’gl,

'8 Here, Maulana Abdul Majid Daryabadi writes as: The holy Prophet (S.A.A.".S) in the
tenderness of his heart was exceedingly solicitous for the unbelievers. He is told now that
his responsibility as a Prophet ended with his preaching the true doctrines and
expounding the Message. Everyone was accountable for his own actions. Why should the
Prophet (S.A.A.".S) burden his heart with anxiety on their account? {Daryabadi, op. cit.,
vol. 1, p. 78}

'* Thanavi, op. cit. vol. 6, p. 108.

2 dyah and its translation: 15 144§ W \ca g & Jad shwias # [Thereafter We raised them
up that We might know which of the two parties (of the sleepers) was best at reckoning
the time that they had tarried (in the cave).]{Daryabadi, op. cit., vol. 3, p. 35}

2! Thanavi, op. cit. vol. 6, p. 109.

% Ayah and its translation: o585 448 us 6543 u J&fs [And (1) know that which you disclose
and that which your keep in the bosoms].

2 Thanavi, op. cit. vol. 1, p. 21.

24 dyah and its translation: gy & 6 & 56 3 & sdsf ¢ [We have sent it (i.e., the Holy
Quran; the luminous Book) down (from the Preserved Tablet to the nethermost heaven)
on a blessed night (which is one of the odd nights in the last ten days of the month of
Ramadan); verily We were to become warners (in Our extreme loving-kindness to Our
creatures).] {Daryabadi, op. cit., vol. 4, p. 177}
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% Thanavi, op. cit. vol. 10, pp. 98-99.
?® Thanavi, op. cit. vol. 1, p. » .
27 (A.S.): is an abbreviation for the Arabic expression: ssd! 5 5 skalt ads Which is translated

in English as: “May Allah’s blessings and peace be upon him.”

% (S.A.A.".S.): is an abbreviation for Arabic expression: s 5 ade & Lo which is translated
in English as: “May Allah’s blessings and peace be upon him”.

 Thanavi, op. cit. vol. 1, p. 71. The full version of this Hadith is: According to a Hadith
reported by Imam Ahmad in his “Musnad”, the Holy Prophet (S.A.A.".S) has said that
Allah had chosen him as the Last Prophet at a time when Sayyidna Adam (A.S.) was not
yet created and only his clay was being prepared, and that he was the manifestation of the
prayer of his father, Sayyidna Ibrahim (A.S.), of the good tidings brought by Sayyidna
‘Tsa (A.S.) (Jesus Christ), and of the dream seen by his mother. {Shafi‘, Mufii
Muhammad, op. cit. vol. 1, p. 333}.

30 Thanavi, op. cit. vol. 4, p. 51. Maulana Thanav1’s actual words are: UU% . /:J uid/ e
B e i il e 3T

% Zyah and its translation: 1586 T ¥l 16,8 o i85 G 1 s 6 i o 1538005 1B o 1pgnd
Sl il 1s4ably e [that they may witness the benefits (primarily spiritual and moral, and
secondarily material) to them and may mention (in gratitude) the name of Allah on the
days known (i.e., the 10", 11", 12" of Dhi al-Hijjah when the sacrifices are to be slain)
over the beast cattle (i.e., cows, camels, goats and sheep) with which He has provided
them. So eat of it, and feed the hungry poor.] {Daryabadi, op. cit., vol. 3, p. 180}

*2 Thanavi, op. cit. vol. 7, p. 70.

% Ayah and its translation: el sl a3 55255 Ko Loms 4 36 553 o6 255l 533 [And whoever
turns away from that guidance of Mine, verily for him will be a shrunken livelihood
(before Qiyamah, in this very world, and in the grave), and We shall raise him up
sightless (from the grave) on the Day of Judgement.]

% Thanavi, op. cit. vol. 7, p. 36. The actual words of these ahdadith are: taws 5 330 &e A

JB B waw gl oo Bl 5 il Olis DS gl 5 e 9 WSBH  UB p U g okt St 3 jgeane (p
A e K L 1l g e 5 ke ) o ) gy

Note: Muftt Muhammad Shaft*, in his Tafsir Ma'‘arif al-Qur’an gives another
interpretation of & i:.s, he writes: Another interpretation given to these words by

Sayyidna Sa‘id ibn Jubayr (Rah.A.) is that these people will be deprived of the gift of
contentment which will result in an overpowering greed for worldly goods (Tafstr al-
Mazhari) but no amount of wealth will ever give them peace and content. The constant
desire to augment their worldly possessions and the fear of any decrease in their size will
always keep them anxious and uneasy. It is generally observed that the wealthy people
who have all the means of comfort at their disposal actually are unable to enjoy comfort
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themselves, because comfort cannot be achieved without content and peace of mind.
{Shafi‘, op. cit. vol. 6, pp. 165-66}

¥ Ayah: e g 2338 196 1) 3 4 36 i G S ey USS 0 b

% Thanavi, op. cit. vol. 7, p. 52. Maulana’s actual words are: ﬁ),)i m.w’;i.(?/ (1) bd s
/"»,;»,/ufgﬁ)é“c/gﬂ;,cf;fu;;/égﬁdmg;ﬁJffutLﬁ/5tgL)w (CL,L"M.’/L‘/L;E{"UL&
Jyd%ﬂvgséfrwzu:’f Pl P /‘rvgf.%d}uﬂ&%‘ 258 S L 2P E mf by
‘i/auu;‘zu@u,ﬁu (Co G NS egh et o8 Slas o) 5 Culdl g pdo o Bl & 51100

%" Thanavi, op. cit. vol. 7, p. 52. The words of this Hadith in Tafsir Rith al-Ma ‘an are as:
1§ byl o koo Jlas 2o ok g ade dl o il Jguy JB JB ol 8 Sles ly Gty pia o Blonss] g5
ol Aolll By jpedt ity DA Cp2g pledl egly Dby GUEL gy gam pgan Jur) O 1sSal
Lo e sld! 0L A sl Wdipy p ) ey Gadedly dally oylidt {AllsT, Allamah Mahmad al-
Baghdadi, Rih al-Ma ‘ant (16 vols), Zakaria Book Depot, Deoband, Saharanpur, (U.P.),
India, Ed. 1421 A.H. /2000 C.E., vol. 10, p. 107 (al-Juz al-Sabi * ‘Ashr)}.

% Ayah and its translation: 186 a3 Jaxs 3 Gss T 16 220 18 14 6 6 i sy auas LIS
vist 3 Spng 95 iy 465 85 (SOLD Gl (51 Gl Sl il ) eb 18550 (S 140 10 G (o 18
[Likewise (i.e., as miraculously as We had sent them to sleep) We raised them up that
they might question among themselves. There spoke a speaker from amongst them: how
long have you stayed? They said: we have stayed a day or part of a day. They said: your
Lord knows best how long you have stayed; now send one of you with this your money
(which obviously was the coin current in the time of their flight to the cave) in the city,
and let him find which food is the cleaner there (i.e., undefiled by its dedication to the
Roman gods), and let him bring you a provision for that, and let him be circumspect (in
his behavior, so as not to arouse suspicion in any quarter), and let him by no means
discover you to anyone (lest the persecuting tyrant may come up and besiege us)]
{Daryabadi, op. cit., vol. 3, p. 39}.

*° Thanavi, op. cit. vol. 6, p. 113.

0 dyah and its translation: s GeT s 158 i35 4 sl 8 &is 3T [Dost thou think that
the people of the cave and the inscription were of Our signs a marvel?]. {Daryabadi, op.
cit., vol. 3, p. 35}

* Thanavi, op. cit. vol. 6, p. 108.

* Thanavi, op. cit. vol. 10, pp. 4-9.

* Thanavi, op. cit. vol. 1, p. z (Preface). Maulana’s actual words are: 3 bl jle) e @
W 5 Jaidl i o8 B i il L g Bl o | g il i alle LY W1 5 LYY (p Led el
g ade d) o wl o agy G " ) ad Osail U3 1985 AT Cf glall 2ay § L ol 9 aks 19 LS aBsdl i
AT o shart JB ol 5l 4 o il 5y 5 BRI o BT 0ol 5 0o oy o Laghert JUB Jiyer golr JB ol
Y oS e A ppudl o BLIYI IS 5 alb sl e kol Lo o ad¥s g (s ,glall ) 3 0gd g il AT 5 150
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o 9 Sl 93315 g 5 sl g AT az i Lo ade GO I 5 ol Led ade gLt wo Biwaall Slgarl b sl
5 Gl e 2 5 Bsly I g UL e (& 9 JWYI ) Fues OF e WSUa Lo Oletad B JB ol ool 8 oS- 5 Ol
G s slgr ¥ O o Juy 14g  Euadt U1l el Wagasnssg 3 ") PP ) o o Login 19585 4 5 Lo
§ s B )l &S5 by b S e JUb gl iy Al BBgs g dee Oblg) D39 Lo g gl i
Al 395 Y OV 5 Gl s o 1gaa

* Thanavi, op. cit. vol. 1, p. » «z (Preface).

*® Thanavi, op. cit. vol. 1, p. 2.
*® Thanavi, op. cit. vol. 8, p. 79.

41 Thanavi, op. cit. vol. 12, p. 103. Maulana’s actual words are: s .. uchJ Ji‘b i/r/?;fzb,u
LSuindf s 2 +/fzg,;aﬁ,4duél,qﬂthﬁ',QﬁJuf/,;ug;fuﬂ;fKC,/',J,JL»L‘;'uﬁ_ﬁsﬂsﬁc
Ui iele S F LA S IHE L E e sl v st S ST A IHL Lyt
AL M P 7 i 2 22 L e Pl b R b e
L uf/;l.;,giJGLJ@L{*’J@QLK@Z,},@)Jl_%kfuﬁgdru’wt}gbﬁgd!] ;/uvu""/.?,fu:
/,uu‘?gJ,l;/lKu?irl?w’f;/"/"ﬁwmfg5gn(}”fu:‘;JoL«tf:agzui’;fﬂ/“aicd}/:ﬂrxuj/ﬁutw
L (6t S A P 510 SvenpS FFTL Lo pibisnlnit LS
At ot 6 L s 1 3 5 LT g (et = Sl P 2 0ir
,/,ILLJubl/,uu“’lz/,ldu4}755gj?+wuf4}7@.{u#/K..f/'T;[fwuufﬁﬁ/y/]u’f‘;d;u(uwmd’u/ﬁ
—paill Jadll ol 5 16 5 Calie Dgh Wb o g s T B0l B

8 Ibid. pp. 126-27. Maulana’s actual words are: d’f(tf‘t ,JuTu}KuT};uzu:;/}m,ay?;‘,Qm
Slesslgalall oy rlir £ i \;)él%_%f?%u:}gffgf?/@g?/)%uufﬁwL;U/J’L U e b il
Dieas s B A g Il it S e £ 03l it St £ A1 sl ps Sorbr & i

-

* Nadawi, Maulana Abdul Bari, Tajdid Mu ‘Gshirat, Academy of Islamic Research and
Publications, Lucknow-226007 (U.P.), India. Vol. 1, p. 119.

50 53 Sk € [Verily We have bestowed on thee (O Prophet!) al-Kauthar (‘abundance
of good’)]. Kauthar is literally ‘A large quantity, or number of property or cattle.” And
al-Kauthar, as a proper name, signifies ‘A certain river in Paradise, from which flow all
the other rivers thereof, pertaining specially to the Prophet, described as being whiter than
milk and sweeter than honey and as having its margin composed of pavilions of hollowed
pearls.” {Lane’s Arabic-English Lexicon, p. 5549}.

*! Thanavi, op. cit. vol. 12, p. 121. Maulana’s actual words are: juf;;w:ﬁﬂjé’”:ﬁ?/:d
JLLU;.’.MJ,{/J’LL&!’L'}’Z‘_)&ULj:{id/}}gﬁiug/}’ujujuwCL&‘~LL/}?’.DL(L'J’)?LLJUUB‘{U?YHLJS/§’(
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u:ﬁuu,gw.,{ufufmbaut&/J‘I,J/%&Cm};ﬁ,u:u}u-‘am()”mu:}’uu:fg‘j‘*mmu:;2{/
_L:@:J/‘f/uiuf;;tgt’duujg

%2 Ii‘Gn: The meaning of Li‘an and Mula ‘anah is to curse and praying for Allah’s wrath on
each other. Certain specific types of oaths between husband and wife with special
connotation are called Li‘an in Islamic law. {Shafi‘, Muftt Muhammad, op. cit., vol. 6, p.
363}

53 Thanavi, op. cit. vol. 8, p. 4.

* Mufti Muhammad Shafi‘, in his Tafsir Ma ‘Grif al-Qur’an, writes: In both these
incidents it is reported that the verses of Li‘an were revealed for that particular incident.
Hafiz Ibn Hajar and Shaikh al-Islam Imam al-Nawawi have noted the alikeness in the two
by explaining that it looks the first incident was that of Hilal Ibn Umayyah, and the verses
of Li‘an were revealed in that connection, and immediately after that ‘Uwaimir was also
confronted with a similar incident, which he presented before the Holy Prophet (),
perhaps not knowing Hilal Ibn Umayyah’s incident, which had occurred earlier. Then, the
Holy Prophet () told him the judgement in his case. This appears plausible because, in the
case of Hilal Ibn Umayyah the wordings are Jsis J3# (Then Jibra’il descended with
these verses), while in the case of ‘Uwaimir the wordings are <ké & J i % (Allah has
revealed about you), the meaning of which could be that Allah has enjoined His
command in a case similar to yours. alel &) 5 (Tafsir al-Mazhari) {Shafi‘, op. cit. vol. 6,
p. 368}

% dyat and their translation: &5 & o5 o & 38 ¥ & 3% 165t ks o & s ol il 95 2850l o3
2 Y5 [Not by your vain desires nor by the vain desires of the people of the Book are the
promise of Allah to be fulfilled (ho mere wish and desire, shorn of acts and deeds, would
avail anything); he who works an evil shall be requited therefor, and he shall not find,
besides Allah, a protector nor a helper]. {Daryabadi, op. cit., vol. 1, p. 369}

% Thanavi, op. cit. vol. 2, p. 159. Maulana’s actual words are: o ppz o g1 <Ll G iy

Y g oSOl e}l S50 oSoo bl 2 Vg JB g oSC Jiadl £ s¥ga JUB a3 fal 5 oyladl H U5 1B Gy s
S ilgd oda S B g el L ekl o W0 g yladl WU g D5l e b el B G g ¢ {tST al gl
s YUl B B 5 bk Al i Y yladl 5 35gdl B 1B e ol 8 Fl gl ol AT oL G Ll 5 Ll
g b oguil 5 (il A1 & Slad) ) il Jam JB G oo g B oS fal LT Y 5 WSTLL e} Sl b 50
W o gz g okl 5 Gl S gl o B AT O 0 phos 5 a0y 1 (S U1 G S5 pednall 2
Gladi g 3g00ill O JU OF 4zl ool Qa1 0687 Jo s 7ol il & o 3)UST Cilall 0555 b o 5 ads
Jal o oS5 WL Led Whall fal e COSTUB g 18 a4 3 LY OY oYL el lef O3 e 31 W g ool
B o2t 9 Sl Bale 0SS w1 G gl LI OB @ ol Lo Lol 5 aed) 1 S il Sl 0SS fg!

*" Ibid. p. 96. Maulana’s actual words are: 4 &2y Ao o Azl alg 3315 gy ey U 5y bl I
o Ll |3 daw et OB d) Syl I @hsg acke Jl5 &) o d) Sy ) ) o oo B0l Sclr 106 il
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% Kalalah: There have been many definitions of Kalalah. Imam Al-Qurtubi reports these
in his Tafsir. According to the most well-known definition, ‘a person who dies leaving no
ascendants and descendants is Kalalah.” ‘Allamah al-Alisi, the author of Rizh al-Ma ‘ant
says that Kalalah is really a verbal noun used in the sense of Kalal meaning ‘to become
exhausted” which denotes ‘weakness.” The name Kalalah has been applied to every
relationship other than that of father and son because that relationship is weak as
compared to the relationship of father and son.

Moreover, the word, Kalalah has also been applied to the deceased who left no son or
father to inherit, as well as to the inheritor who is neither the son nor the father of the
deceased. The lexical derivation requires that the word, Dhi, should be deemed as
understood though not expressed explicitly. Thus Kalalah will be taken in the sense of
Dha Kalalah, meaning ‘one having weak relation’. Later on, the word also came to be
applied to the property left as inheritance by a deceased having no son and father.

In gist, if a person, man or woman, dies and leaves behind neither father nor grandfather
nor children, but does leave a brother or sister from the same mother and different father,
the brother will get 1/6 and, if there is none, the sister will get 1/6. However, if they are
more than one (for example, there may be one brother and one sister, or two brothers and
two sisters) then, they all will share one-third of the entire property of the deceased. Here,
the male will not get twice that of the female. {Shafi‘, op. cit. vol. 2, pp. 347-48}

% Thanavi, op. cit. vol. 2, p. 99. Maulana’s actual words are: o pr & &l 25 £ 51 1oy )
L Mol Y o g acke @) o 31 o gd el Bk 2 G S0 gl 5 b g ke dll o dll Jguy 36 JB ) s
Aot o> foo S (S35 G Al (S} 58 Sl G piol OF 0 Lo rcdid cBB o 5y ¢ Logd ol bud

8 Thanavi, op. cit. vol. 2, p. 99. Maulana’s actual words are: totd) o e R2B G Uy a5 9 B
iad G {IS Oy Jory OS°0) o} AP ga 5 LT g el Aad G Uyl Jgp 055 OF Jasst il Jpid) QU § LS Qg
AT ods Lot WIS S5 ol {08Vl § A (Seoge} Ib Wl gl 310 050 5 plr

®! Thanavi, op. cit. vol. 1, p. 2 «z (Preface).

82 Rukii ;. Another structural division of every Siirah (chapter of the Holy Qur’an) is into
‘sections’ of various lengths. {Daryabadi, op. cit., vol. 1, p. 7}

% Thanavi, op. cit. vol. 7, p. 3. Maulana’s actual words are: :f.w!di.,/“!uf&qiwfw o
;u}gf’»uf{m,ﬁmwc;ssw (B e @ LS bl cled s tleghe a3 Ol ool oly) ) ool
J,',@/"‘iKuférl/néuc;;l,&u?fniu’bgmﬁ?(u::dfﬂ&f}"ff: S Ao L i il
£(11Jl,.l&&écwrj,,ufca!},:ﬁ!du’/id!r@fxf‘auﬁ;ﬂ/gtcﬁwf{J!LLJng)ULwQ;afu.i; JT sl 6
4L$1159J5’J3)vn;uwgﬁ’%mdtc}]JrMﬁd‘;qu,rbggcéy,;uﬁ'.,ffg/ii%/“uycw Cogygn
AR AT (i) e ¢ ,.:}J/u}/h;‘ﬁ/u!gﬁ‘/“;:,;u!/,‘fibu;liu’lu.L:C/‘:é'_M;J’/L
=it oL S 2N i LU e J1ed ) S B L peiadolaesyint 54555
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% Thanavi, op. cit. vol. 12, p. 75.
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