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Introduction 

One of the most dependable and scholarly collection of biographies of Indian 

Sufis is the Akhbār Al-Akhyār fi Asrār Al-Abrār. The author, Shaikh Abdul 

Ḥaq Muḥadith Dehlawī was born in January/February 1551 and died in 1642. 

His entire life was spent on unremitting pursuit of knowledge, and his studies 

took place both in India and Hejaz. Being trained as a scholar of Ḥadīth, he 

was famous as Muḥadith. His close male ancestors and relatives were also 

scholars and mystics. His library was extensive and included all the malfuẓāt 

and Sufi works written in India, as well as large number of books written 

outside India. Shaikh Abdul Ḥaq was a masterly critic of Ḥadīth and was 

therefore well equipped to investigate the authenticity and historical value of 

religious traditions and his skill is fully demonstrated in seminal work Akhbār 

Al-Akhyār fi Asrār Al-Abrār. 

According to S.A.A. Rizvi, A History of Sufism in India, his writings on 

Sufism are generally an attempt to reconcile Sharī‘ah with the Ṭarīqah, 

nevertheless they also assert superiority of Shaikh ‘Abdul Qādir Jīlānīamong 

the saints and the concept of waḥdat al-wajūd. His celebrated Akhbār Al-

Akhyār, relating to Indian Sufis emphasizes the belief that Shaikh Abdul 

QādirJīlānī was superior to all his predecessors and that his precedence over 

the future generations of saints of Allah (جل جلاله) was also guaranteed. To Shaikh 

Abdul Ḥaq, Gauth Al-A‘ẓam’s claim “my foot is on the neck of every saint of 

God” was a well-documented statement. Using a model of Ṭabaqāt literature 

of the biographies of narrators and transmitters of Aḥadīth and of the Sufi 

Ṭabaqāt literature, Shaikh Abdul Ḥaq classified the biographies into three 

sections.1Such a classification helped the Shaikh to place the biographies of 

Sufis whose dates were questionable into a reasonable historical sequence, 

avoiding dates based on unauthentic traditions. He scrupulously excluded all 

references to supernatural and miraculous elements, highlighting instead the 
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mystical and spiritual ideas, ethical behavior and psychological perceptions of 

the great Sufis, using Malfuẓāt and the letters and writings of the Sufis 

themselves. Although a large number of Malfuẓāt have now been discovered, 

a considerable body of such literature still remains in obscurity and best source 

of information still remains the Akhbār Al-Akhyār. The Akhbār Al-Akhyārwas 

completed in 996 A.H./1588 C.E., but revised and completed three years later. 

Some of the sources of information available to the Shaikh are now extinct 

according to S. S. A. Rizvi and the work remains an invaluable mine of 

information for Indian Sufi for the period of Shaikh Mu‘īnuddīn Chistī to 

Shaikh Abdul Ḥaq’s own day.2 

Shaikh Abdul Ḥaq translated the famous collection of the sermons of Shaikh 

Abdul Qādir Jīlānī “Futuḥ Al-Ghayb” into Persian. The translation went a long 

way in popularizing the teachings of the Shaikh Abdul Qādir and got 

published several times in India. Shaikh Abdul Ḥaq was a disciple of Shaikh 

Muhammad Musā Qādrī and Shaikh Abdul Maali Qādrī. 

Style of Writing: 

Though a prolific writer, Shaikh Abdul Ḥaq had maintained high level of 

scholarship in his writings. He scrupulously edited the vast material he 

marshaled for effective and apt presentation for posterity. He is conscious of 

beauty in written expressions and proclaims that it is dhauq (special 

inclination for writing) only which makes it an essential feature of effective 

writings. He expresses it, thus: 

یسد کہ رونقِ سخن در "  3ذوق است۔"بے زوق چہ نو

While most of his writings are manifestation of “Āamad” (inspiration) some of 

his letters are exceptions to it. Some expressions, seem to have been made 

intentionally complex in order to ensure “Satro Kitman” (secrecy and 

hiddeness).4 

Abdul Ḥaq was not only a scholar saint but a litterateur and high-level 

researcher as well. Hence his works bear testimony of his very lucid style of 

writing while maintaining the authentic exposition of the relevant material on 

the subject. His style of introducing the subject has resemblance with that of 

Sa‘di Shirazī (1292 C.E.) as he appeared in Gulistāni-i Sa‘dī. Akhbār al-

Akhyār Introduction runs thus: 
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ی و تقدس کہ عطای او را پایاں نیست و شکر الاش
ٰ
ا ہ او ل نعمتہی او در چیز امکان نکر و حضرت واہب العطیات را تعال

م و دوام نعمت را نعمت وجودست  و سا
ٔ
ر نعم بعد از دی مشہور  و  نعمت وجود دای

ٔ
دوام شکر لازم پس از عہدہ شکر آںکہ ی

بان بکشاید۔  5بر آید تا بہ شکر نعمتہای دیگر ز

Sa‘di Shirazi has the following lines in his introduction to Gulistāni-i Sa‘dī: 

شکر اندرش فربہ نعمت ہر نفس کہ فرومی رود ممد حیات را عزوجل کہ طاعش موجب قربت استو بہ  خداےمنت 

 6ید مفرح ذات۔ پس در ھر نفس دو نعمت موجود است و بر ہر نعمت شکرے واجب۔است و چوں بری آ

Shaikh Abdul Ḥaq employs a linguistic style which is clear smooth and 

flowing without ambiguities, while Quranic and Arabic words and phrases are 

frequently used in such a beautiful and natural form that they not only hamper 

the transmission of the ideas rather produces more force and precision in them. 

This only speaks of author’s mastery of languages, Persian and Arabic and 

also of the subject matter of the work.  

بِ  اول آنکہ وجود اولیاء اللہ رحمتیست
َ
تِ ر
َ
م
ْ
ا بِنِع
َ 
م
َ
ا
َ
 ذکر شامل و نعمتی بہمہ کس واصل پس بموجب و

ْ
دِث
َ
ح
َ
 ف
َ
ک

ل ایشان کہ در معنی شکرایں نعمت عظمی و  عط
ٔ
م باشد و اعتقاد و صحبت ایں صفا یہ کبری است لازمناقب و فضای

 7محتممکیشان واجب و 

Akhbār Al-Akhyār in line with other Sufistic literature abounds with induction 

of appropriate verses higher realities couched beautifully in brief versified 

expressions. 

جمال جمالِ اگر  چہ جمال محمد در تمام آل محمد تاباں است لیکن در ایں جا جمال دیگر ست و کمال دیگر ست 

لی 
َ
ِ ع
 
ل
َ
 ص
َ 
م
ُ
ھ
ٰ 
ل
َ
د  محمد است و کمال کمالِ محمد ا

َ 
م
َ
ح
َ
د   م

َ 
م
َ
ح
َ
 آلِ م

ٰ
لی
َ
 ۔۔۔۔و ع

 .8عالم ظہور نور کمال محمد ست    آدم مثال حسن و جمال محمد ست

Nature of Teaching of Saints Highlighted 

Shaikh Abdul Ḥaq has often quoted excerpts from the letters of various saints 

to their disciples highlighting the special instructions related to spiritual path. 

In one such letter written by Shaikh Shrafuddin Yaḥyā Munīrī (d. 

1381C.E./782 A.H) and addressed to his disciple and Khalīfah Shaikh 

Muẓẓafar Balkhī (d. 1400 C.E.), the saint explains that only seeker after truth 
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realizes the actual import of trials and tribulation faced by him in the world 

unlike those superficial perceptions that see only negative of adversities.9 

Excerpts such as the one quoted here also highlight the efforts of real saints to 

demonstrate to their disciples the qualities and the way of the real saints as 

compared to those pseudo-saints who are bereft of such qualities. 

Socio-Political and Historical Situation Revealed 

While Akhbār Al-Akhyāris primarily concerned with the saints’ lives and their 

spiritual and religious contributions and achievements, it nevertheless reveals 

lot of information relating to the nature of socio-political and historical 

situations of the time and place of the saints. An anecdote is quoted which 

focuses on the level of intolerance, prejudice and hostile activities of Hindus 

against Muslims in the beginnings of Muslim presence in some areas of 

northern India, here specifically at Narnol (Nowadays in northern Indian state 

of Haryana). Here Hindus were bent on devastating Muslims. Once while 

Muslims were offering their Eid prayers, Hindus attacked the unarmed 

Muslims and killed large number of them including Shaikh Mohammad Turk 

Narnoli.10 

ل اسلام کافرا شیخ محمد ترک نارنولی  او از ترکستان است و از آنجا بدیار ہند رسید و در نارنول ساکن شد ۔۔۔
ٔ
ن در در اوای

روز عید بود و در نماز یکبارگی بر نارنول قوت داشتند و مسلمانان در شہر اندک و ہندوان فرصت نگاہ میداشتند 

یخشند و شہید ساختند بسیار از مسلمانان در آن  محمد ترک نیز روز بسعادت شہادت رسیدند و شیخ سرمسلمان ر

 ہمہ را آن روز شہید شد۔۔۔

The attitude of the rulers of Delhi sultanate (1206–1526 C.E.) towards saints 

and vice versa is revealed in the book. Sulṭān Shamsuddīn Altamash (r.  1211 

– 1236 C.E.) was famously disposed to the saintly person and included them in 

consultation and in the administration of the state Altamash appointed 

Maulānāb Mujadiddin H̄ajī as administrator of Delhi.11 

یش ساخت و ارسلطان شمس الدین انا اللہ  منصف بروج اضی نبود تا دو سال ضبط ممات این برہانہ او را صد ولایت خو

 اتم نمود۔۔۔ سلطان شمس الدین التماس او را مبزول داشت و از منصب صدارت او را اخلاص کرد۔

Among the Sultans of Delhi, Sulṭān Sikander’s period was one of peace and 

prosperity. He was a pious man and possessed high character. He was 
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particularly inclined towards scholars, pious people and saints. He was a poet 

and had adopted Gulrukh as his eponym.12 

و خود ہم صاحب طبع بود و گاہ گاہی نظمی بہ ۔۔۔ منو سلطان سکندر با شاعران نشست و برخاست بسیار داشت 

یں رہگزر خوش بر آمدہ بود۔۔۔ ہندوستان میگفت و صحبتِ اور بہ شیخ جمالیتخلص گلرخ بآن رو شن قدیم   از

During Sulṭān Sikander’s period many scholars and saints were attracted to the 

scholarly and saintly disposition of the ruler and his administrators, thereby 

shifted from Arab and non-Arab countries and took India as a place of 

permanent residence.13 

 و دیانت و امانت و علم و وقار بود۔۔۔ لہزا از اکناف عالم از عرب و عجم بعضی 
ٰ
زمان دولت سکندر  زمان صلاح و تقوی

یف آورہ توطن این دیار اختیار کردند۔۔    بسابقہ استدعا و طالب و بعضی بی آن در عہد دولت او تشر

Some rulers were prejudiced against saints and scholars and even harassed and 

persecuted them. Sultan Muhammad bin Tughlak (1325 to 1351 C.E.) is one 

such ruler who would, it seemed, derive sadistic pleasure by subjecting the 

saints to torture and humiliations. Most of the saints would tolerate his 

indignations while some would react with hard counter arguments like Shaikh 

Ṣalaḥuddīn Darvesh.14 

خ از ایزا و تکلیف سر سید شیخ نصیر الدین آن ہمہ را بوصیت 
ٔ
۔۔۔ انچہ از جانب سلطان محمد بن تغلق شاہ بمشای

خ خود تحمل میکرد و بر میداشت بخلاف شیخ صلاح الدین کہ با سلطان مذکور سخت پیش می آمد۔۔۔ 
ٔ
 مشای

Akhbār Al-Akhyāris an authentic compendium of Indian scholars and saints. 

The author has introduced the book with the description of his choicest saints 

and one of the outstanding saint head of the Sufi order, Qadriya, Shaikh Abdul 

QādirJīlānī (d1166 C.E.). The Indian saints discussed in the book have been 

arranged in the historical sequence. He has broadly divided the saints into 

three categories. The first one discusses Khawajā Mu‘inuddīn Chistī Ajmeri 

(d. 1236 C.E.), his contemporaries, his disciples and Khulafā’ of his order. In 

the second category the author highlights the lives and achievements of Baba 

Farīduddīn Ganj Shakr (d. 1266 C.E.), his contemporaries and disciples. The 

third category is comprised of Khawajā Naṣiruddīn Chirāg Dehlawī (d. 1356 

C.E.) his contemporary saints and his disciples. Then he discusses some 

Majazib and lady saints.15In the end he discusses his own ancestors and his 
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personal details with his assessment and impression of his contemporary giant 

saint Shaikh Aḥmad Sirhandī(d.1624 C.E.) 

The book Akhbār Al-Akhyārspeaks of the author’s scholarship, profundity, 

ability to critically evaluate the material and superb command of arranging the 

diverse and exhaustive material in the lucid language and scholarly style. 

Some of the salient features of the book are: 

1. Only authentic information about saints have been included, extraneous 

details have been excluded. The author has exercised his ability in subjecting 

the material to highest level of critical appreciation. 

2. The author has not contended itself with simple description of the saints but 

often quotes excerpts from the books of the saints, their sayings and their 

letters to highlight different aspects of their lives, thoughts and achievements 

the assertions made about the discussed saints and scholars is very well 

corroborated in an authentic way, which speaks both about the books 

authenticity and authors scholarship. 

3. The compendium includes description of the saints spreading across the 

subcontinent (now India, Pakistan and Bangladesh) belonging to different 

regions. 

4. The book is not only an authentic account of Indian saints but discusses here 

and there the rich subject matter of Taṣawwuf, its terminology, his theoretical 

and practical implications, its relationship with other disciplines so on and so 

forth. 

5. The language is lucid and simple but very effective. 

6. Though the book has avoided extraneous details, yet does not ignore any 

important aspect of the description of the saints and their contributions. 

Significance of the Book 

Akhbār Al-Akhyāris the most popular book of Shaikh Abdul Ḥaq. It was 

appreciated even by the emperor Jahangir (r. 1605-1627 C.E.) and other 

contemporaries of the author. It is considered the first book of the author so 

continued to be revised by him. Hence, this is the reason for different versions 

of the manuscript of the book in various libraries. It has been translated into 

Urdu language as well. 
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Akhyār’sLiterary, Linguistic and Historical Virtues), Ma’ārif, Monthly Urdu Journal of 
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